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Man’s assessment of himself has always been uneven,
which has greatly..influenced his conduct and ethics.
Throughout the hlstory of mankind, he has seemed to be
swinging from one extreme to another. Sometimes he
proclaims himself the highest and greatest being on the earth
and turns so arrogant and pompous that he is not prepared
even to concede the possibility of the presence of someone
higher and greater than himself or even equal to him. He
proclaims, as Pharach had proclaimed, “I am your Lord the
highest” (As-Sajda — 32:7), and then he challenges, as Pharach
had challenged, “Who is more powerful than 1?”

Sometimes he declares; -as:Aad had declared with blind
arrogance, “Who' is superior:td us in strength?” (Fussilat —
41:15). As a result he assumes that he is not answerable to
anyone, and that nobody-can take him to account. He turns a
tyrant and an oppresser:and a demon of evil and chaos on the
earth. This is one extreme:while the other extreme he assumes
himself to be the lowest and meanest creature of the earth, and
worships anything-supposedly beneficial or harmful to him,
such as trees, stones;Tivérs,«mountains, animals, fire, clouds,
lightning, or sun and thé& $tars. When a human form appears to

him very strong and“powerful he seems to be willing to accept
it as his Lord and- God (((((
Ces ol heetes

The Reality Aboiit Human Bemgs

Islam has rejected both the éxtremes and presented the real
position of humiar¥ 6’ the earth, The Qur’an says, “Now let
man but think fross what he is created! He is created from a
drop emitted procéeding from between the backbone and the
ribs” (At-Tariq — 86:5-7).It 'adds'’ “Does ‘not man see that it
‘was We Who created him from sperm yet behold' He (stands
forth) as an open adversary” (Ya-sin — 36: 77). Furthermore,
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“And He began the creation of man, from clay, and made his
seed from a drop of despised fluid but ‘He fashioned him in due
proportion breathed into him of His spirit” (As-Sajda — 32:7—
9). Elsewhere, it is stated,

We created you out of dust, then out of sperm, then out of a
leechlike clot, then out of a little -himp 6f" flesh, partly
formed and partly unformed, in order that:We may manifest
(Our Power) to you, and We cause whom 'We will to rest in
the wombs for an appointed term. Then do We bring you out
as babes, then (foster you) that you may reach your age of
full strength, and some of you are called to die, and some are
sent back to feeblest old age. So that they know nothing after
having known much. (Al-Hajj - 22:5)

Or, the following verse: “O man, what has seduced you from
your Lord Most Beneficent. Him Who created you, fashioned
you in due proportion and gave you a just view. In whatever
form He wills, does He put you'together” (Al-Infitar — 82:6-8).
Again, “It is He Who brought you forth from the wombs of
your mothers when you kneWw fiothing, and He gave you
hearing and sight, intelligence and affections, that you may
give thanks (to Allah)” (An-Nahl = 16 78) Some other verses
read as follows, ~  vnoamen

Do you then see the (human seed) that you emit? It is you
who create it, or are¢ We the Creator? We have decreed
death to be your common lot, and" We are not to be
frustrated from changing your forms and creating you
again in (forms) that you know not,"and you certainly know
already the first form of creation, why then do you not take
heed? See you the seed that you sow in the ground? Is it
you that cause it to grow or are We the cause? Were it Qur
will? We could make it chaff and’ you..would be left in
wonderment (saying) we are indeed: left. with debts (for
nothing)! Indeed we are deprived! Se¢ you-the water,
which you drink. Do you bring it down (m rain) from the
cloud or do We? Were it our will We could make it
brackish (and unpalatable), were it Our will. Then why do
you not give thanks? Do you see the fire, which you kindle,
is it you who grow the tree which feeds the fire, or do We
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grow it? We have made it a reminder, and an article of
comfort and convenience for the denizens of deserts, then
glorify the namé of your ‘Lord, the Supreme. (Al-Wagi’a —
56:58-74). Ty

When distress seizes you at sea, those that you call upon—
besides Him,:leave you in the lurch! But when He brings
you back safély to-land, you turn away (from Him). Most
ungrateful is mah! Do you then feel secure that He will not
cause you to be.swallowed up beneath the earth, when you
are on land, or that He will not send against you a violent
tornado (with showers of stones) so that you shall find no
protection? Or do you feel secure that He will not send you
back a second time to sea and send against you a heavy
gale to dfown you because of your ingratitude, so that you
find no helper therein against Us. (Al-Israa — 17:67-69).

Almighty God smashed the arrogance and self-conceit of man
in the above-quoted verses and.showed him of what substance
he is made. Here is the gisﬁ;gf:th@JCohtents of the verses, quoted
above. Man is nothing more than a filthy and dirty drop of
water that turns into an. gmbryo. (an organism in its early stages
of development). If-God wills, He gives life to the embryo, if
not, it is wasted. In.case.the embryo is given life, Allah gives it
the senses, and it enters into this world as a helpless baby.

God provides hlm all means and powers necessary for
living — progressmg stage by stage, he comes to full youth then
grows old; and again he Is as helpless as a baby. He loses his
senses, his powers are weakened, forgetfulness replaces
knowledge, at last.he. d1¢§,,_departs from his wealth, children,
near and dear ones,-and.finds his abode in the grave. In his
short life he had no power to keep himself alive. It is Allah, the
Creator and Sustamer;Who'kept him alive and when He orders
him to quit tHis*world; he has no choice but to pass from this
world to another"woild~As long as man lives in this world he is
bound by the laws of nature. Hé needs air, water, light, and the
products of the soil. Nohe of these provisions is in his control,
none of this does he create and none of these forces obey to his
will and desire. Whenever these forces work against him he is
quite helpless. A hurricane or a tornado pulls down his lofty
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buildings and ruins his towns, a stérm can easily sink his
splendid ships, in bottomless seas, an *earthquake decimates a
whole big city in a few seconds.

Whatever means and equipment man’ gathers through his
scientific knowledge, intellect, and wisdom, ‘all prove futile and
perishable before the power of God. In splte of this weakness
and helplessness, man strides the earth with arrogance and
pompousness, and apes Pharoh and Nimrod. He rules the
people like an oppressor, tyrant, despot or aggressor, revolts
against God, makes himself Lord of the people, and causes
disturbance and chaos on the earth of God.

Man’s Position in the Universe

This is the subject matter of the verses of the Holy Qur’an.
In these verses God denounces the arrogance of man and
clearly describes his real statiis."The Holy Qur’an says man is
neither the lowest and meanesf qreature nor the highest and
greatest one. The Holy Qur’an says

We have honoured the sons of Adam; provided them with
transport on land and sea; given them for sustenance things
good an pure; and conferred on thcili;l:' sﬁg}ﬁal favours above
a great part of Our creation. (Al-Israd —17:76)

See you not that Allah has made .subject to you (men) all
that is on the earth. (Al-Hajj — 22:65) | .~~

And cattle he has created for you - from'them you derive
warmth and numerous benefits and of-their (meat) you eat,
and you have a sense of pride and beauty. in them as you
. drive them home in the evening and-as;you, lead them forth
to pasture in the morning. They carry.their-heavy loads to
lands that you could not (otherwise) reach :except with
souls dlstressed for vour Lord is 1ndeed most Kind, most
for you to ride and as an adomment éﬁc'f ﬁe has created
other things of which you have no know]edge Allah alone
can show the right path but there are ways that turn aside;
if Allah had willed He could guide all of you. It is He Who
sends down rain from the sky. from it you drink, and out of
it (grows) the vegetation on which vou feed your catile,
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with it He produces for you com, olives, date palms,
grapes, and every:kind of fruit. Verily in this is a sign for
those who give thought He' has made subject to you the
in subjectlon by HlS cfommand verily in thls are signs for
men who are wise and the things on the earth which He has
mu]tlplled in varymg colors (and qualities); verily in this a
sign for men whoare mindful. It is He Who has made the
sea subject, thal"you'may eat thereof flesh that is fresh and
tender, and that you may you extract there from ornaments
to wear; and you see. the ships therein that plough the
waves that may you seek (thus) of the bounty of Allah, and
that you may be grateful. And He has set up on the earth
mountains standing firm, lest it should shake with you; and
rivers and ways; that you may guide yourselves; and marks
and 'signposts and by the stars (men) guide themselves. Ts
He 'who creates like one, that creates not? Will you not
receive admonition? If you d1d you would count up the
favours of Allah you would not be able to number them;
for Allah is Oft-Forgiving? Most ierciful.” (An-Nahl —
16:5-18) sk

In these verses God (SWT) explalns that all the things on the
earth as well as in space dre created, governed, and employed
for man, for his benefit and for providing services to him.
These trees, oceans; tivers; mountains, animals, day and night,
darkness and light, moon and stars, all these creations of God
(SWT) are servants to:man and work for his benefit and they
are useful to him in many:ways. Man is superior to all of them.
He has been given the.noble status of a ruler on the earth but
the irony arises when the master bows down to the minion, as
they are his providers."He asks their favour and beseeches them
with great hurmhty 1o help h1m He fears them. He places
offerings before them In thls way he humiliates himself and
lowers his own status He makes himself the servant of
servants, a slaveé of slaves ’

Man Is Viceroy of God
This explanation of the Holy Qur an shows that man is not
supreme, as he thinks, and on the other hand, he is not as low
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indeed (now) believe.” If We had so willed We could

certainly have brought every soul its true guidance but the

word from Me will.come true. I will fill hell with jinns and

men all together Taste you then — for you forgot the

meeting of the day of yours and We too will forget you,
_ taste you the chastisement of etemity for your (evil) deeds!
" (As-Sajda-32:14)

Here it is clear that the world is a field of action, and it is the
place for struggle; and the life after death is for the rewarding
of good deeds, and punishing for his deeds. This life is a
reprieve for man until his death. He will have no time or
chance to do anything when‘the moment of his departure from
this world arrives. So he should act with full understanding that
his every action, whether good or bad, produces an impact, and
in proportion to this impact.reward or punishment will be
meted out to him. Whatever he.gets there, good or bad, will be
the result of his actions in this'world. No good deed by him
will go unrewarded, and-ho-bad deed will remain unpunished.

Individual Responsibility .

To strengthen the:sense of responsibility, it has been
explained clearly that .everybody is responsible for his own
actions, and no.one else shares this responsibility. And nobody-
can save him from the consequences of his actions.

The Holy Qur’an says

O you who b.‘:ln’;v'c1 Guarc: your own souls; if you follow
(right) gmdance no- hurt .can come to you from those who

Say, “Shall I seek-for my Lord other than Allah when He is
the Cherisher -6f Il things (that exist). Every soul earns
only on its own' account, nor does any bearer of burdens
can bear the burden of another.” (Al-An’am — 6: 164)

Of no profit to you will be your relatives and your children
on the day of judgment; He will judge between you; for
Allah sees well all that you do. (Al-Mumtahana — 60:3)

If you did well, you did well for yourselves; if you did-evil
(you did it) against yourselves. (Al-Israa — 17:7),¢:+-
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Nor can a bearer of burdens bear éhaf}'{ér‘ ‘é burden. If one
heavily laden should call another to’bear his load, not the

least portion of it can be carried (by the- other) even though
he be nearly related. (Fatir — 35:18)

O mankind! Do your duty to Your Lord and fear (the
coming of) a day when no father can avail anything for his

son, nor a son avail anything for his father. (Lugman —
31:33)

Those who reject faith will suffer from that rejection; and
those who work righteousness will make provision for
themselves (in heaven). (Ar-Rum — 30:44)

These verses of the Qur’an show us that everybody
individually bears the burden..of responsibility for his deeds,
and no room is left for believing that someone else may expiate
for his wrongdoings. No ground:gxists for the wishful thinking
that we may be saved from the-consequences of our bad deeds,
because of our personal connectiens. ]t has also been made
clear that nobody’s sin will undermine. other’s good deeds.
Nobody else’s pleasure other than.:God’s.has anything to do
with the acceptance or rejection of deeds; only God’s pleasure
will matter. Fire bumns, and honey tastes sweet, but nobody can
feel the heat of fire or sweetness of honey unless he himself
comes in contact with them. In the same way, each and every
individual will experience the consequences of his bad deeds
and reward for good deeds, and he will.be judged individually.
Therefore the Qur’an advises that-while:living in the world,
everybody should have a great sense of responsibility, and he
should live his life with the full understanding that he himself
is responsible for his actions, and he alone will bear the
consequences of bad deeds, and he alone will enjoy the sweet
fruits of his goodness.

The foregoing elucidation ,of the concept of life in Islam
encompasses all its basic elements, Leaving the analysis aside,
we may now direct our attention toward the total paradigm.
Putting together all these elements, we may conceive the whole
picture of the Islamic concept of life, and see how far this
concept conforms with human nature, and the truth. One may
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also compare the.value and worth of this concept with the other
concepts of life that prevail in the world. You can also see how
civilization is bu11t, on these concepts of life, and how they have
shaped the mind and actions of man.

The Natural Concept of Life

For a while turn your eyes from different concepts of life,
presented by different religions, and then observe the world
around you, as a neutral observer. Ponder over your own
position in the world around you, and you will realize that
some of the things appearing before your eyes are prominent
and very clear.

The first thing you will nofice is that whatever you possess
is limited, and the senses through which you acquire
knowledge and collect inforthdtion are not able to function
beyond a short range. The ‘faculties on which you depend are
able to control only a few things. There are many things around
you greater than you, in power as well as in body, and against
these things your own b‘e‘:ir'l}g: looks fragile and weak. In this
huge workshop of the iifiiverse, great powers are in action, and
they are not in youf hands you cannot control them, and you
find yourself helpless- against them. Physically your strength is
so little that you -¢an -only dominate small things around you,
and bigger and more powerful things often subdue you.

However, you have 'a special power that makes you
superior to all creature§; and by using that power you are able
to .control the animals that are greater than you in body and
strength and you ‘aré‘dble to benefit from them. Through the
same power you "z'_a'ré"idble-to use various things that exist around
you for various'-ifs'é‘rii/'i'c'z'é_:s', and also explere new. sources of
energy and use themin differént ways. With thé same power,
you are able to develop the tools to acquire knowledge and to
reach the things that are out of your reach.

Briefly speaking, you have been given the power and by
using it you can become master of most of the things that exist
around you in the world. However, there are things in this
universe that are not under your direct control. For example:

......
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air, water, light, and heat. These substances sustain your life.
They work under a system. All such powers, normally and
generally, are working in your favour.. They are not acting
against you. They are helping you. They: are serving you in -
your own interest. In other words, all these powers kave been
made subject to you. i

It is the fact that when you observe the things and powers
surrounding you, you will certainly reach the conclusion that
there exists a great law and system. Every thing, big or small,
in the universe is working under that system, in such a way that
from the huge planets to the smallest particles nothing can
escape from the minutely calculated system; you, your own
being, is tied with the system. But there is a great difference
between you and other objects of the universe. The other
objects have no power to maké any move against the system.
You have power to act againstithe law of nature. But you
cannot escape from the consequerices of going against the law;
you have to suffer losses because of it. Under a supreme law
construction and destruction are*'both. taking place in the
universe, and nothing in this. world:eludes this process, not
even those things that appear to be permanent and eternal. If
deeply observed, it will be seen:that-they also suffer the
changes constantly taking place in them. We do not know how
they feel about these changes, whether they are happy or sad,
because they are deprived of senses: If they have senses, we are
unaware of them. If animals have:some feeling about the
changes occurring in them, they are supposed to be limited, but
a human being has such a great power:of thinking and sensing
that he reacts to change by being sad-or happy. Sometimes he
is so happy that he forgets sadness and doés not want even to
think about the agony and chaos that exist around him. When
things go against him, he is so much in despair and grief that he
sees the world full of destruction and chaos. He forgets that
there are positive prospects to build something useful,

It does not matter how much you are affected by sadness or
happiness. Whether you are happy or sad, you are bound to be
involved in this world, and use all of your faculties to deal with
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worldly affairs. To.keep. yourself alive is a very powerful
instinct and because of that you have a strong urge for food and
water. This urge obligates an endless struggle.

Another very: pewerful impulse is sex. Our God, the
Creator, wants to perpetuate the human generation, so He gave
man and woman the power of sex that compels them to act to
accomplish the ultimate aim of nature, reproduction. You have
been given some other natural urges; all these urges are so
powerful that they use you as their instruments of fulfilment.
Now, it depends on your wisdom and intellect to accomplish
the aims of nature, in a nice way or in an ugly manner, with
wholeheartedness, or under pressure and irritation. You also
have the choice to work or not to work for the ends of nature.
With this advantage of choice, there is another law of nature, if
you fulfil the aims of nature willingly and in an agreeable way,
it is in your best interest. But.if you turn your back to it, or
obey nature perfunctorily you are bound to come to grief.
Concepts of Different.Religions

If man of good:nature and large outlook thinks about the
universe and compares;it -with his own self, certainly, he will
note all the points mentioned above. Different groups of people
have seen this great universe from different points of view,

So, often people: were attracted to the most noticeable
features of the universe,:and formed their opinion according to
their own hasty observations. They did not bother themselves
to see the great creation:of the universe from other points of
view. For example, some:people focused on the helplessness
and weakness of:humans, contrasting them with the great
forces of nature. They concluded that man is a very weak and a
tiny creature. This concept became so dominant that they could
not see other points of view that elevate the status of mankind
and put it above the whole universe. They could not see the
bright aspects of mankind, which was overshadowed by their
perception of man as a weak and helpless creature. They could
not see the real status of mankind and its superiority over all
other creatures. Idol worship, star worship, and worship of
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other objects of nature are the products of the above-mentioned
concepts.

Another group of people looked at the world as a place full
of chaos and disorder. They thought:

The aim of the whole universe is for nothing but to torture
man, and inflict pain and grief on him; all the relations
between man and man and different groups of people are
indeed traps of disaster and misery.

People who belong to this group believe that not only man, but

the whole universe, is in the grip of death and dejection, that

destruction underlies construction; that before the bloom of
spring, there is the devastating.onslaught of winter. No doubt,

the tree of life flourishes, but soon death lays its hand on it to

eliminate it. Indeed the beauty of life appears again and again,

in different charming arpects, with its decoration and adoration,

only to meet the final fate, death and destruction. This way of
thinking made these people lose interest in the world and its

life. They sought their salvation in monastic ways; they tried
killing all of their feelings through abstinence, mortifying their

passions, and breaking the order of nature, which they thought

was cruelly using man as its tool to run the world.

The people of the other group looked at the world from a
different point of view; they thought that the world was a
beautiful place, full of luxuries, and by chance they had got a
very short time in this world to enjoy and live in luxury. They
thought that the best way to enjoy the luxuries was to kill the
feeling of pain and grief, because such feelings disturb the
enjoyment in life. If nothing is left that causes pain and grief,
then there would be a life full of pleasure and enjoyment. They
thought "the .world and everything in it was for man and
whatever luxuries he likes to enjoy he should not miss, because
when death comes it ends the world and its enjoyment; there
will be no life after death; only destruction will prevail.

There is another group of people who think that not only
the luxuries and pleasures of the world are sins; the world and
life itself is a sin. All worldly things are filth, and have no
goodness and purity. If someone wants to enter into the
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kingdom of heaven, he must live a monastic life, and whoever
wishes to have wealth and power in this world will not enter
into the kingdom of heaven. People of this belief, when they
realized that a human being is nature-bound to use the world
nature, abandoned the idea of entering into the kingdom of
heaven. No doubt the idea was very attractive but not strong
enough to stop man from fulfiling his natural urges, so they
invented a short cut to enter the kingdom of heaven. The short
cut was the one time salvaging sacrifice by an intercessor that
would discharge the believers of their responsibilities for their
actions, and in this way, believers would be forgiven for their
sins,

The people of another group, influenced by a deterministic
of the law of nature, assumed that man is totally helpless and
powerless. They looked at man’s position from a different
point of view and brought up some evidence on the basis of
man’s psychology, genealogy, and anatomy, thus they reached
the conclusion that man has no choice or command over his
actions; he is inescapably bound by the law of nature in such a
way that he cannot move against it, he cannot even think
against it, and he cannot choose a line of action on his own.
_Therefore, he is not responsible for any action he performs.

On the contrary, another group of people believed that man
is independent. They thought: He is neither under any superior
power nor subservient slave to it. He is not answerable to any
authority for his actions, except to his own conscience or to the
man-made government and its laws. Man is master of the
world. Whatever is in the world is subjected to him, and he has
power to use everything as he likes. Indeed, he obeys some
laws, but these laws have been framed by himself, and only to
discipline his actions and for the betterment of his individual
life. As far as his collective life is concerned, he is fully
- independent, and the concept of being answerable to any higher
and sovereign power is absurd to him.

These are concepts of different schools of thought about the
life of this world. Most of these concepts held such strong sway
that they became the foundation of different civilizations and
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cultures. Each civilization has special features and is unique in
its fashion and style because its basic concept about worldly
life demands a specific architectural design for the edifice of a
civilization.

How have the concepts about worldly life influenced the
development of a particular civilization and given it a special
shape and style? This is an interesting subject for research but
it is irrelevant to our topic, “the Islamic civilization.” Up to this
point we have tried to explain that all the concepts of life are
the result of a particular point of view. None of these concepts
have been formed with a holistic view at the entire universe,
according the right status to human beings among the creations
of the universe, This is the main reason that wien a particular
concept of life is critically examined, it appears false and full
of errors,

A Special Feature of the Islamic Concept

With the above explanation, it has become clear thai
compared to all other concepts of life, the Islamic concept of
life is natural and realistic. It establishes a true relationship
between man and this world. According to the Islamic concept
of life, the world is not a thing to be hated and abandoned, nor
a thing to fall in love with, so as to be lost in its luxuries. I is
neither an unalloyed blessing nor an unredeemed bane. It is not
right to abstain from it totally, nor to be absorbed in it totally. It
is not wholly defiled, nor entirely pure. Its relation with man is
not like a king’s relation with his kingdom or like a prisoner’s
relationship with his prison. Man is not worthless so as to bow
down to any power, nor so meritorious that everything else
must bow down to him. He is not so helpless that his wish and
will are nothing, nor he is so powerful that his wish and will is
everything. He is not an absolute ruler of the world, nor a slave
of countless masters. Whatever reality is, it lies between the
two extremes, it is in the middle.

We reach this conclusion by studying nature and with the
help of reason, but Islam guides us further. It establishes the
real status of man in this world, and shows us what type ‘of
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relation exists between man and the world, and how to us:.: the
world. Islam opens man’s eyes by saying,

You are not like other ordinary creatures. On this earth you
are the viceroy of God. The world and its powers have
been subjected to you. You are the ruler of all creatures and
subject to one God; and you are superior to all creatures.
But you can keep this position-of honour and superiority
only by obeying your real Master, God, Who appointed
you His viceroy and raised you to this high position. You
have been sent down to this world to use it and deal with it.
Then the time of your departure from this world will come
and you will see the consequences of your deeds in the -
Hereafter. So, during the short life in this world you should
always be conscious of your social and personal
responsibilities, and your accountability, and should never
be forgetful that God, Master of the universe, will take
account in full of all the bounties given to you as a trust.

No doubt, every Muslim does not.have this concept present in
his mind with all its minute details. Even scholars, in general,
do not have a clear vision about the minute details of this
concept, except a few. In fact, this concept is the basis of
Islamic civilization and has a great influence on Muslim’s lifz.
A Muslim who is brought up in an environment of Islaniic
civilization, despite the fact that his conduct has been marrsd
by external influences, still has some basic qualities of se:f-
respect. He will not bow down before any power except God.
He will not fear anyone but God, and he will not regard any
power as his master except God. He believes that everybody is
dccountable for his own actions, and believes that the world is
the place for action and the next world is the place for reaping
their consequences, and he believes that success and salvation
depends on deeds performed in this world. He also believes
that this world, with its wealth and luxuries, is transitory and
that only deeds performed in this world, and their
consequences, are permanent. These are the beliefs circulating
in a Muslim’s whole being along with his blood. An observer
of deep insight will easily find the effects of these beliefs in his
words and actions, though they may be very dim. The beliefs
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embedded in a Muslim’s soul and heart reflect throughout his
life, and its reflections, however dull they may be, do surface
up now and then,

Anyone who studies the history of Islamic civilization will
clearly see that this civilization remained practical and pure,
until it was contaminated by external influences. When it was
pure, and working with true Islamic values, its followers used
the world as a farmer ploughs and sows a field, extensively,
hoping to reap the harvest in the hereafter. They struggled very
hard during their whole life, to sow this field thoroughly and
cultivate it increasingly so that they could reap more in the next
world. They followed a middle path, between an ascetic life
and a luxurious way of life. They did not renounce the world,
nor did they wallow in the luxuries of the world, They were
concerned with the world to rectify its affairs. You will not find
such a role model in any other civilization. The concept of
heing viceroy of God encouraged them to engage in worldly
affairs in crder to manage them perfectly. Their belief that they
were accountable and answerable to God kept them within the
limits framed by Islam. Being a viceroy of God, they were
very particular about self-respect, and this concept restrained
them from being proud and haughty. They were anxious to use
all necessary means to perform their duty as viceroy of God,
and they had no interest in the luxuries of the world, which
would make them oblivious and forgetful of their duties. They
used to perform worldly feats, as if they were to live in this
world forever, and yet they abstained from the luxuries of the
world as if they were travellers on a journey.

After a long time when the Islamic civilization, under the
influence of other cultures, lost its real values, and Muslims
became void of the original greatness of their character, they
did all that was against the Islamic concept of life. They led a
luxurious life, built grand palaces, and took great interest in
music, painting, making statues, and fine arts. They lived a
prodigal and pompous life, which was against Islamic taste.
They adopted anti-Islamic ways in government, politics, and
other worldly affairs. Despite all these drawbacks, tia Islamic
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concept of life was deeply implanted in their hearts. It surfaced
here and there, and it distinguished them in dignity. One of the
Muslim kings of the Mughal period in India did build a grand
palace on the bank of the famous river Yamuna, with all the
luxuries then imaginable. But he also engraved a stanza of four
lines, written by a Persian poet at the back of the palace, close
to the hall of entertainment. It read in the translation:

Your feet are chained. Your heart is locked.

Beware:

Your eyes are covered with mud,

Your feet are held down.

Beware;

You are going West but you face the East;

You are a traveller whose back is toward the ﬁnal
destination;

Beware.

You may find palaces grander than the palace built by the
Mughal King, but you might not find a warning thought like
this in any other people. The thought, which warns the builder
of a paradise on earth, “You are a traveller whose back is
toward the final destination. Beware” is a timely reminder.

You will find many examples of Muslim conquerors in
Islamic history. When they entered the land conquered by
them, they did not walk with pomp and pride, instead they
bowed down to God with thankfulness and gratitude. The
Muslim rulers trembled with the fear of God, whenever
somebody admonished them; they refrained immediately from
acting against Islamic Law. People of questionable character
suddenly changed their way of life and became pious just by
being wamed over minor lapses.

People who loved wealth fanatically, when they happened
to remember the evanescence of worldly life and the eternal
nature of the next world, distributed their wealth among poor
people and adopted a moderate way of life. Despite this
deteriorating condition of Muslims in their Islamic conduct and
spirit, you can still see menifestitations of Islamic concepts in
their collective life and feel a flash of light in the darkness.



The Goal of Life

How does one judge a civilization, and its features, whether
they are good or bad? The best way is that first you should
know about the goal of life, which a civilization presents to
man, because it is this goal of life for which man struggles and
spends all of his powers to achieve. This is the goal of life,
which organizes man’s life. If the goal of life is noble, then
man’s thinking and way of life will also be noble. If there is no
clear and noble objective of life, then he will not be able to
concentrate on a single, fixed goal. Then he will be attracted
and distracted toward various goals, his strength will dlsSIpate,
- and he will not be able to achieve a concrete gain. So it is clear
that the goal of life is crucial for man. After choosing a goal,
man invests all his physical and spiritual energies to achieve it.

Necessary Characteristics of a Just Collective Goal

We have to be clear on a basic question before proceeding
further. The question is, “what do we mean by the goal of a
civilization, and what is the difference between the goal of:an
individual and of a civilization?” It is obvious that when we
use the word civilization, we have in mind a group of people or
a nation, and its way of life, and the goal of a civilization
means the goal of all those people who belong to a particular
civilization. A man may have a goal for his individual life, but
being a part of a civilization, he has to avoid the clash between
his individual goal and the coliective goal of his civilization,
because if there is a clash between the two goals, and each
individual marches in a different direction, then the whole
national body will be tomn into separate pieces. To avoid this
kind- of clash, a civilization must have a natural and practical
goal of life that all individuals can adopt as their own goal, and -
that all can struggle jointly to achieve it.

This discussion logically raises two further questions.
Without finding a satisfactory answer to these questions,
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proceeding further would not help to understand further
discussion on the subject. The first question is: What kind of
goal is suitable to human nature? The second question is: Do
the goals which civilizations present to man conform with
human nature, and can he choose it as his natural goal?

The Natural Goal of Man

Now we take the first question. What is the natural goal? If
you present this question to people, you will get different
answers. Whatever goals they declare, they are not goals, they
are means to achieve the goals. The common goal of people is
welfare and peace of mind. Different people belong to different
groups but their struggle is for one goal of prosperity, security,
peace, and contentment. So we can say that this goal can be
called a natural goal.

A Critical Analysis of Two Collective Goals

Different civilizations of the world have presented different
goals. If we go into detail, we will find many differences
between them and it will not be possible to cover all of them
here. However we can divide them into two basic categories:

1. Civilizations under the first category are not based on
any religious or spiritual concept. The goal of these
civilizations is social or communal superiority, and it contains
different ingredients, the important ones are given below:

a. Political domination (Monarchy)

b. Economic domination through conquering lands
or through trade (capitalism/colonialism)

c. Cultural domination through science and
technology or through grandeur and pomp of
their social life (imperialism)

At first glance, you may not be able to note the clash
between the national goal and the goal of an individual.
Supetficially they look alike. Once the collective goal is
established, individuals usually adopt it, because of the
apparent conformity between both goals. The collective goals
usually hold great attraction and individuals merge their own
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the Last Day. They are in parabl¢‘liké's hard, barren rock,
on which is 2 little soil: on it falls'heavy rain, which leaves
it (just) a bare stone. They will'be‘able"to do nothing with
anything they have earned. And ‘Allah guides not those
who reject faith. And the likeness of those who spend their
wealth seeking to please Allah and to strengthen their
souls, is as a garden, high and fertile:-Heavy rain falls on it
but makes it yield a double ircrease.of harvest, and if it
receives not heavy rain, light moisture suffices it, Allah
sees well whatever you do. (Al-Bagarah — 2:264-265)

Whatever of good you give benefits your own souls, and
vou shall only do so seeking the “Face” of Allah. (Al-
Baqarah — 2:272)

Those who patiently persevere, seeking the countenance of
their Lord; establish regular prayers; spend out of (the
gifts) We have bestowed for their sustenance, secretly and
openly; and turn off evil with good; for such there is the
final attainment of the (eternal) Home. (Ar-Ra’d — 13:22)

Therefore do I warn you of a fire blazing fiercely. (Al-Lazil
—92:14)

But those most devoted to Allah shall be removed far from
it, those who spend their -wealth :for increase in self-
purification, and have in-their: minds no favour from
anyone for which a reward is expected in return, but only
the desire to seek for the Countenance of their Lord Most
High, and soon will they attain (complete.) satisfaction. (Al-
Lail — 92:17-21)

So give what is due to kindred, the needy, and the
wayfarer, that is the best” for. those who seck the

Countenance, of Allah, and it is they who_will prosper. :
(Ar-Rum — 30:38)

That whlch you give in usury in order that it may increase -
on other people’s property has no increase with Allah: But
that which you give for charity,-seeking the-Countenance
of Allah, (will increase): it is these who will get a
recompense multiplied. (Ar-Rum — 30:39) ...
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préserves the indivi'clﬁaliify of 4 pérson in éil‘cii'_éi way liat he
becomes ai ifitegral paft of thé iiniversal brotherhood.

Ali Human Aims May Be Achleved
Under This Highest Goal

The ottiet characteristic of the Islamic goal is that ail aims,
individual as well as collective, can be achieveéd urder this
highest goal. The Qur’an hds mentioned all those things which
man will have as a rewa.rd for his struggle in seeking the
pléasuré of God. The main thirig which mah wants to achieve is
peace of mind. The Qur’an says that by tuthing toward God
man will obtaih the péace of mind.

Nay, whoever submits his whole self to Aliah and is a doer

of good, he will get his reward with his Lord; on such shall

be 1o fear, nor shall they grieve. (Al-Bagarah —2:112)

Those who believe, and whose hearts find satisfaction in
the remembrance of Allah: for without doubt, in the
remembrance of Allah do hearts find satisfaction. (Ar-Ra’d
—13:28)

The other thing which man desires is prospenty and a life
full of peace dnd harmony. The Qur’an says: belief in God and
fear of His anger and to be good and pious will certdinly bring
peace to one’s life.

If the people of the towns had but believed and feared
Allah, We shoild indeed have opened out to them (all
kinds of) blessings from hedven and caith. (Al-A’raf —
7: 96)

Whoéver works nghtcousness man or woman, and is a
believer, verily, to him We will give a life that is good and
pure, and We will bestow on such their reward according
to the Best of their actions. (An-Nahl — 16:97)

The other thing which is very dear {6 man is the ruhng
power and dommatmg posmon The Qur an says: by being
devated to God; you will be able to Havé it.
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As to those who tun (for fnendshxp) to Allah, His
Messenger and the believers, it is the party of Allah that
must certamly trrumph (AI-Maldah 5: 56)

Before this We wrote in the Psalms, after the message
(grven to Moses) “My servants the nghteous shal] 1nher1t
the earth ” (Al- Anblyaa 21 105)

Allah has promised to those among you who believe and
work rlghteous deeds that He will, of a surety, grant them
in the land 1nher1tance (of power) as he granted to those
before them, that He will establish in authorlty their
rehgron the one which He has chosen for them; and that He
will change (therr state) after the fear i in which they (hved)
to one of secunty and peace. (An-Nur — 24: 55)

In the same way, man desires salvation in the Hereafter.
The Qur’an says the only way of havmg it is to achieve the
pledsure of God.

The rlghteous soul w111 be welcomed with this greeting: “O
(you) sou], in (oomp]ete) rest and satisfaction, come back
to your ] Lord well pleased (yourself) and well pleasmg unto
Hlm'” (Al -Fajr — 89:27-28)

This makes clear that Islam pays no attention to other goals
implied in some other ways of life. Islam focuses only on the
idea] that, if achleved man will naturally reach all other lawful,
even a second of his’ tlme or even a small partlcle of his
energy, to achleve 1nfer10r and unlawful goals Hrs eyes will all
the tlme be ﬁxed on the 1dea1 whlch is more valuable to him
than the whole universe and its wealth When he achxeves the
hlghest goal he certamly w111 get all the thmgs whlch are lower
than it; hke the person who reaches the hlghest story of a
bultdmg, all the Iower stories naturally come under h1s feet.

The Best Incentlve for gemg Pmus and Good
The Istam1c goal is the only nohle and pure goal that can
invoke and lnsplre humans to reach the hlghest standard of
goodness and plety the standard prescnbed by Islam
Many people say that goodness should be achleved only for
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the sake of goodness, and evil should be shunned because of
evil; but they do not know the real meaning of the words they
utter. Goodness for the sake of goodness means, ‘you should
not think about the benefits that goodness brings to you, you
have fo choose goodness as your goal in life, without knowing
its benefits,” In the same way, you should not take notice of the
harm which evil brings with it. You have to abstain from it
without knowing its harmful effects. In other words, evil in its
own self is such a bad thing that you have to abstain from it
without noticing its harm. There is no pure and abstract
goodness in the world that is void of all benefits, We can say
the same thing about evil. The truth is that benefits and harm
give the concept of goodness and badness. This is human
nature; the things which hurt 'a man, he calls bad, even though
they may have some benefits in them. If you perform a
particular action, void of benefits and harm, then it is a mere
movement, and we will not be able to say whether it is good or
bad. It is true that if someone reaches .the highest grade of
intellect, he might be able to separate the goodness from its
benefits and badness from its harm and make abstract goodness
as his goal of life. But this is a utopia created by philosophers;
even great thinkers of today and the past seem unable to
achieve this. Then think about the common people, who have
only an average intellect: How can they make the same abstract
goodness their goal of life and find their utopia.

This discussion shows that you cannot separate the concept
of goodness and evil from benefits and harm. Goodness in its
abstract sense cannot be made a goal until it has some benefits
in it. Likewise, evil also cannot be abhorred until its harm is
seen. Now, if we decide that sincerity should be the motive of
goodness :and goodness should be the basis of the moral code,
then we would have a criterion to judge the good and evil of a
deed. If any action proves good on this criterion, the performer
will believe that in spite of material losses his deed is good and.
full of benefits. In the same way if any action ‘s proved
harmful according to the criteria, it will be called bad. and
undesirable, and the performer will believe that in spite of
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7. When religion does not have any control over the
civilization, downfall swamps to the morals of the
nation, which results in its total ruin.

8. Keeping the civilization under the influence of religion”
depends on the religion’s spiritual beliefs. But thef-
beliefs should be able to go along with the advancement ™
of reason from the lower to the higher plane. They also  ©
should be able to shape the human’s character in such a
way that the individual could be a highly religious as’
well as a worldly person simultaneously. In‘other words,
his worldliness should match his religiosity -and his
religiosity should parallel his worldliness. - '

9. Any nation whose faith and civilization both are one, its
belief will not be merely religious belief, it will be the
same as its worldly belief. The weakness in belief will
be destructive to its religion as well as to its:civilization; -
it will be ruinous for its worldly life as well as religious
life. Keeping in view these basic principles, we have to
look critically at the stand point 6f Islam about ‘Iman.’

After noting these points about “Iman”, we should address the:
question: What importance -does it have in building the -
individual character? What basic role does “Iman” play in
erecting the edifice, of civilization? We will now address the
things Islam has invited ‘the people to believe in. How far do
Islamic beliefs prove to.be riglit and perfect on the rational
plane? What status has belief in Islam’s whole system? What
effects does belief imprint on man’s individual- character an&i
his national character? et B

Islamic Beliefs ‘ = :
The Qur’an has discussed the beliefs in so much detall that R
it has left no room for dlfferences of opinion about ther::But,« >
there are some mlsunderstandmgs in the minds of those people
who could not make themselves familiar with the style of the
expressmn of the Qur an or could not go through the ‘whole
contents of the Qur an. The Qur an has a spec1a1 style ih some
places it refers to 4ll the beliefs together, ard inl some places it
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just mentions a few of them, or one of them, with special
emphasis.

Being unacquainted with the Qur’anic style, some people
wrongly thought that the whole fabric of the “Qur’anic beliefs”
could be truncated into fragments. In other words, they thought
- that people had the option to believe in all Qur’anic beliefs, or
in any one of them, or some of them. That even if they denied
one of them, the salvation and success could be achieved in the
Hereafter. However, the Qur’an absolutely decrees that one has
to believe in all the “beliefs” together. The Qur’an does not
allow the ifr_agmpntation of the whole body of its “beliefs”. The
Qur’anic; beliefs together make one whole body that is not
divisible. This should be accepted as a whole package or
rejected as a whole? If you deny one, you are denying the
whole.

The Qur’an says, “In the case of those who say: ‘our Lord
is Allah,” and further stand straight and steadfast the angels
descend on them” (Hama Assajda or Fussilat — 41:30). In this
verse, belief in God (Allah) has been mentioned and on that
basis, good tidings of success in the Hereafter has been given.
In other places, the belief in ‘God is bracketed with the belief in
the Hereafter. The Qur’an says, “Any who believe in Allah and
the last day and work righteousness shall have their reward
with their Lord. On them shall be no-fear nor shall they grieve”
(Al-Baqarah — 2:62).

The same contents are found in chapters Al-i-lmran (12),
- Al-Maidah (10), and Ar-Rad (3). In another place in the
.chapter Al-i-Imran people have been called to believe in God,

and in His messengers. “So believe in Allah and his messenger;
and if you belicve and do right, you have a great reward
withont measure” (AI-1-Imran 3:179).

'The same theme has been repeated in chapter Al-Hadid

“{section 4). In another place the Qur’an declares that only they
are believers who believe in God and in his last messenger,
Muhammad (peace be upon him).

Only those are believers who believe in Allah and His
messenger, when they are with him on a matter requiring
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collective action they do not depart until they have asked
for his leave. (An-Nur — 24:62)

The same content appears in chapters Muhammad and Al-
Fath. In other places four beliefs have been mentioned. The
four beliefs are God, His Books, Qur’an, and the Day of
Judgment. “And the believers, believe in what has been
revealed to you and believe in Aliah and in the Last Day” (An-
Nisaa — 4:162).

In other places, the Qur’an declares that the denial of God,
His angels,. His messengers and the Qur’an is infidelity and
transgression.

Whoever is an enemy to God and His angels and prophets,
to Gabriel and Michael. Lo! Allah is an enemy to those
who reject faith. We have sent down to you manifest signs

(ayat) and none reject them but those who are perverse.
(AJ-Bagarah — 2:98)

In another place, the Qur’an calls those men believets who
believe in God, angels, books of Allah, messengers, and the
Qur’an. “The messenger believes in what has been revealed to
him from his Lord as do the men of faith; each believes in
Allah, His angels, His books, and His messengers” (Al-
Bagarah — 2:255).

In another place, it has been said that belief has five
clements:

1. The beliefin God
2. The Hereafter

3. Angels

4. Books of God

5. His messengers

“But it is righteousness to believe in Allah and the last day,
and the angels, and the book, and the mcssengers such are the
people of truth, the God fearing” (Al- -Bagarah™ 2:177).

In the chapter An-Nisa along with mentioning the above
five beliefs, it has been emphasized that to believe in the
Qur’an and the messenger of God Muhammad (peace be upon
him) is essential.

At other places, the emphasis is on the life hereafter and its
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denial has been called ruination. “Lost indeed are they who
treat it as a falsehood that they must meet Allah” (AI-An’am —
6:31).

The same point is repeated in chapters Al-Araf (7), Yunus
(D, Al-Furgan (2), Ar-Rad (1), and As-Saffat (1). At other
places, it has been declared that denial of the other life and of
Allab’s books will invite severe torment. “For that they used
not to look for any account (for their deeds) but they
(impudently) treated our signs as false” (An-Nabaa — 78:27—
28).

On a third occasion the Qur’an has emphasized the beliefs
in the Hereafter and God’s books. “And who believe in the
revelation sent to you, and sent before your time and have the
assurance of the Hereafter, they are on true guidance from their
Lord and it is these who will prosper” (Al-Baqarah — 2:4-5).

In a fourth place it has been admonished that the denial of
the Day of Judgment and God’s books will make all deeds and
actions unavailing. The man who denies these beliefs will be
thrown into the Hell. The belief in the books of God has been
mentioned again and again, as'in the Torah (Old Testament),
the Injil (New Testament, Gospel), Zabur (The Psalms of
David), Suhuf Ibrahim (Scrolls of Abraham) — all have been
clearly named as books of Allah. But at scores of places it has
been clarified that to believe in these books is not enough. The
belief in the last book of God, the Qur’an, is also necessary. If
a man believes in all the books of God, except the Qur’an, is an
unbeliever, in the same way as a man who does not believe in
all the books of Allah is an unbeliever. See chapter Al-Bagarah
(sections 11, 12, 14, 16) and chapter Al-Nisaa (section 7), Al-

:Maidah (sections 2, 10), Ar-Rad (section 3), Al-Ankaboot
*(section 5), Az-Zumar - (section 4). Not only this, one must
believe in all the books of God and their whole content. If a
-man believes in-some part of God’s books and rejects some
other parts of these books, he will also be reckoned as a
nonbehever leewme, it has been clanﬁed regardmg the
messengers of Allah. To believe in all of them is necessary,
especially in those messengers whose names have clearly been
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mentioned. To believe in them in all respects is a must and to
believe in messengers whose names have not been mentioned
is necessary too, but it can be in an abstract way. However, if a
man believes in all messengers of God but refuses to believe in
the Prophethood of the last messenger, Muhammad (peace be
upon him) indeed, he is a nonbeliever (kafir). Not at one place,
but at scores of places, does the Qur’an clearly declare that to
believe in the Prophethood of Muhammad (peace be upon him)
is as necessary as to believe in all other messengers of God. In
other words, it is an inevitable condition. See the chapters Al-
Bagarah (section 14), An-Nisaa (section 23), Al-Maidah
(sections 3 and 11), Al-Anam (section 19), Al-Araf (sections
19-20), Al-Muminun (section 4), Ash-Shuaraa (section 5),
Muhammad (section 1), At-Talaq (section 2). In most of these
sections and verses the followers of Moses (peacc be upon
him) and Jesus (peace be upon him) have been called to believe
in the last messenger of God, Muhammad (peace be upon him).
Also they have been admonished that until and unless they
believe in the Qur’an and in Muhammad (peace be upon him) .
they will not find the right path, the real guidance from
Almighty God.

From these explanations we learn that beliefs are five in
number: 1) God, 2) Angels, 3) God’s books, 4) Messengers of
Allah, and 5) the-life Hereafter, the Day of Resurrection.. A -
sixth belief is also mentioned-in the sayings of Prophet
Muhammad (peace be upon him), ‘the Hadith.” The words used -
in the Hadith, in,Arabic.are. “walqadre kl_lga._lrehl wa..sharrehi -
minallahi tala.” The meaning of these words is that destiny or
measure of goodness and evil is from Allah. In fact this belief
is part of the belief in Allah. The reason for‘mentioning this
separately in HadIth 1s to show it as an important element of
the belief i in Allah, thus a hidden element is made exphclt The
purpose of mentioning 1n Hadith was to keep it alive in the
mlnds of the believers. After this bnef statement on beliefs we
would like to d1scuss each belief in detail. What is it? How are
these beliefs cormected with each other and intertwined and
why is the denial of one iniplies the denial of all? What is the
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usefulness of putting all of them all in one package?

A Rational Review

All five of these beliefs belong to metaphysics and they lie
beyond physical things. So according to our classification,
these are rehglous or spiritual beliefs. But, the significance of
these Imaniat is that Islam d1d not prescribe them as a
foundation of its spiritual order only, ethical, political and
cultural orders also are foundéd ¢ on thern Islam, by correlating
the religion and the world, has built.an order with it to work in
all fields of living. Whatever strength this order needs for its
life and stability, it derives from these five beliefs. They are a
lasting source for it, which never stops its supplies. Now we
may ask about the beliefs which are of such a tremendous
significance. What rank do they have according to reason?
How far are they able to provide a strong base, and the source
of strength for an all-encompassing and advancing system?
Before finding an answer to this question, we should
understand clearly that Islam proposes. to lay the foundation of
a civilization that may prove to be a frue hurnan civilization. In
other words, it should not be based on country, race, colour, or
langnage. It should aim at the success and. prosperity of the
useful and beneﬁc1a1 things should havp'_fhe opportumty to
grow and serve humanity in its best interest. Also, harmful
things should have no place. and be completely eradicated.
- Beliefs that .belong to a materialistic world are not worthy to
become the basis of a pure human civilization, because the
materialistic world has two conditions. In its first conditibn all
all men are not tpeated and relaiéﬁné.qually For example, people
are uniformly and universally_related to the sun, moon, earth,
air and light. But all men-are.not commonly related to a
. particular -native country, 'race,;;colour,-.and language. The
thmgs belonging to the first. categary, such as the sun, moon,
~etc.,~are not capable of bucommg the objects of belief. To
believe in-their existence has no meaning. To believe in them
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as if they have power o reform human beings is not acceptable
to reason and knowledge. They have no useful effect on
human, spiritual, and ethical life. Regarding the things
belonging to the second category as native country, etc., it is
obvious, they cannot provide the basis for a common huinan
civilization; because they divide the people, they do not unite-,
them. Therefore, to build a human civilization, it is necessary
to find beliefs pertaining to metaphysws but that is not enough,
they should have some more’ pecuhantles

1. They should not be a'bundle of superstitious thoughts
and nonsense. They 'should be such entities whose
reality could be recognized by reason.

2. They should not be far-fetched stories. They should
have a close relation to our living,

3. They should have a kind of hidden power which could
help a civilization: and its order to dominate and control
human intellectual ‘power and power of action. When
we see the beliefs of Islam, we find that they fulfil all
abovc-mentloned Teéquirements.

At first, Islamlc behefs, Allah (God), angels, inspiration
(Wahi), and the "Héreafter are not things such that their
existence would’ be taken as impossible or not acceptable to
reason. No doubt,”~human reason is not able to comprehend
them fully and grasp {0 their essence. But our scientists have
recognized so many incorporeal things as energy, life, gravity,
and growth. We have not recognized them because we have a
full comprehension ‘'of them or we have reached fully to their
essence and depth. Our recognition of these things is due to our
observation of some specific signs and because of these signs;
we have to recognize the existence of many 1ncorporea1 things.
Likewise, Islam calls people ‘to believe in §ome incorporeal
things and it is not necessary to-fully comprehend them or to
grasp their essence. It is“énough to realize that the Islamic
concept about humans and- theuniverse is not against reason,
more likely, it is true and iPpromiotes the five principles, which
Islam has presented as its five behefs

iy
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Islamic fundamental thought is that,

L.

The universe has been created and established by God.
He has absolute power and He is the only One running
it.

Countless powers are working to administer the
universe under His orders and guidance.

. The Creator of human beings blended in them diverse

inclinations and attrlbutes as goodness and evil,
wisdom and imprudence, knowledge and ignorance.
Man can walk on the right path or on the wrong.
Whatever from these diverse attributes or inclinations
dominates him, he works under the influence of it.

In this battlefield of the world two powers, good and
evil, are fighting. The Creator of humans, in order to
help the powers of good and to show men the right
path, selects a best man among the people and, by
giving him right and sound knowledge, appoints him as
a guide to all humanity.

. A man is not an 1rrespons1ble and unaccountable

creation of Allah (SWT). He _is accountable to his
Creator for all of the deeds that he performs by using
his power of choice. On the Day of Judgment man will
have to stand before his Creator, and give an account of

"8l his deeds, and see the consequences of his good and

bad deeds. This fundamental thought requires the five
beliefs, None of them are against reason and none of

“them amount to superstition or nonsense. To the extent

that we ponder over it we come closer and closer to
recognizing it as the truth. No doubt, we cannot
comprehend fully the Being of our Creator and His
attributes, but we have to accept and believe that there
is Almighty God, and He is the One. Without this belief
the puzzle of the universe cannot be solved.

We may be unable to describe the angels’ being; but there
is no doubt about their existence. All scholars have accepted
their existence in one way or another, though they may call
them by different names other than the name given by the
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Qur’an. According to the scientific assumption, a day has to
come when the whole structure of the world will fall apart.
Thus, the supposition about resurrection is so strong and
popular that it brings you very close to certainty. That man is
accountable to God and that man will see the consequences of
his deeds is a fundamental thought, although this cannot be
proved with conclusive or decisive proof. But the sound
reasoning is accepted that-the’Islamic concept about the life
after death is more rational, purposeful, and better than all
other concepts presented up‘to the present time.

As far as divine revelation and Prophethood is concerned, it
is obvious that a scientific proof cannot be produced but those
books presented as books of God and those men who are called
Allah’s messengers have produced such a deep and vast impact
on humanity, its history and civilization, that no other book and
no other leader has influenced humanity so immensely. So it is
enough to believe that these books have some extraordinary
qualities that are not found in any other book or in any other
leader. \

From this discussion, it.should be quite clear that Islamic
beliefs are not contradictory to human reason. The reason has
no cause to reject !h'e‘th at all. Islamic beliefs have nothing in
them that could-be rejected by men in advanced stages of
convince them to 'dCcept the beliefs. As far as belief is
concerned, it does not relate to reason, it is related to intuition
and insight. We believe in very many incorporeal and invisible
things but the recognition of all of them depends on our
intuition and insight. If we do_not want to believe in invisible
things and our heart does not accept them, no rational proof can
force us to recognize their existence. For example, whatever
evidence has been preseated to prove the existence of ether,
none is so strong that it could prove it with certamty and
without leaving any doubt. “Oni*the basis of a few pieces of
evidence, some scientists accept the existence .of ether and
some reject it. The evidence 15 not sound or extensive enough
for them to accept it ’So-it is obvious that recognition and
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belief depends on intuition and insight. The reason has a role in
this process. When an invisible condition fails to get
recognition from reason then-a-conflict arises between heart
and mind that results in the weakening of belief. Contrary to
this, if anything is recognized: by reason, it increases the
satisfaction of the heart, which strengthens the belief,

The second point is that: most matters related to the
invisible world are just academic matters and are not related to
our practical life. For example: ether, matter, absolute
. existence, mass, nature, and laws of nature, the law of cause
and effect. There are scores of such proved and unproved
theories and hypotheses. Denial or acceptance of them has no
effect on the affairs of our daily life. Opposing the Islamic
beliefs, Allah, angels, inspiration or divine revelation, the
Hereafter, messengers of Allah; these are not academic
matters; they are deeply related to our practical life. Therefore,
testifying to them has been declared a basic condition to
become a believer. The reason for declaring the testifying
statement as a fundamental condition is that these beliefs are
deeply related to our moral and practical life. They are not
merely academically accepted truth; the true knowledge of
them and perfect belief in them creates deep effects on our
individual characteristics and collective-affairs. The third thing
is that Islamic civilization needs the power that could help in
keeping a fast grip and strict control over the vastly scattered
followers of this civilization; even over private and veiled
aspects of life. It is obvious that Islamic civilization can get
such power only through Islamic beliefs. The firm belief that
there is one God, Who is -th&¢: most Compassionate, and
Benevolent, the All-Seeing, the All-Hearing, the Dominant,
and the most Powerful, rulés over the entire universe and us.
His numberless host are present everywhere. The messenger
has been sent by Him, the commands given by the
messenger have not been framed by him, but all of them come
from Allah. You have to see the good and bad.consequences of
your obedience and revolt. As far as materialistic powers are
concerned, they have power to bind your hands and feet. The
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elite of society may be influenced by education and training.
The hands of the law can reach only those places where law
enforcement authorities are present. But beliefs have the power
that gets possession of the heart and soul. This power brings
under its control the whole' society, mmcluding the elite, the
ignorant, the scholars, and the wise or deficient in knowledge.
The power of belief pierces even the loneliness of the forest
and the darkness of night, where nobody can stop anybody
from committing sin; nobody is even there to see the sinner, it
is only faith (fman) which stops man from committing a crime.
No policeman with his authority, no professor with his
teaching, and no court of justice can stop man from committing
a crime; only the belief in God can do so. He who stops man
from crime and sin is the All-Seeing and All-Hearing, the
belief that the messengers’ guidance is the truth and the belief
that every human being is accountable to God, and the belief
that there is a Day of Judgment when man will be answerable
for his deeds. These beliefs can stop a human being from
committing sin even-in-a deserted place or in the darkness of
night. Another significance of Islamic belief is that it created a
great nation by bringing people of diverse ethnicity together as
one body. People of .different colours, languages, lands, and
different races have:been turned by this belief into one nation.
It is their belief that-brought them under the influence of one
civilization and made them zealous for one goal, to seek the
pleasure of God. They were different from one another in
thoughts, in actions, and in their customs; but their common
Islamic belief made them united as one organism. It has no
match in the history of civilizations up to this time. -

It has been explained that /man, an Islamic terminology,
means to believe in Allah, angels, books, messengers, and the
Day of Judgment. These five beliefs make a body together that
cannot be dismembered. They are interconnected in such a way
that denial of the one 1s the denial of all. Tt has already been
argued critically that the civilization which Islam seeks to
establish needs the five beliefs mentioned above. Without these
beliefs the civilization that Islan: aims at cannot be established.
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Aside this, there is nothing in these beliefs that may cause a
hindrance in the way of the progress of reason and knowledge.

Now, we have to deal with the third question. What status
has belief in Islam, and why does Iman have this status? In
tackling this subject, people have often failed to grasp the right
concept; even some scholars made mistakes in understanding
this subject, so it needs a thorough discussion.

The Impertance of Belief in Islam

If the question is raised, “what is the basic goal to which
the Qur’an calls mankind?” The answer should be, in one
word, “Iman.” The main purpose of revelation of the Qur’an
and the apostleship of the last messenger Muhammad (peace be
upon him) was to call the people toward “Iman.”

The Qur’an calls the messenger by the title “Munadi.” In
Arabic this word means the person who calls people toward a
particular thing. The Qur’an calls Muhammad (peace be upon
him) “Munadi” as it means herald of the belief. “Our Lord!
We have heard the call of one calling us to faith” (Al-i-Imran —
3:193). ‘

The Qur’an declares about itself: “This is the book it is
guidance sure without doubt, to those who fear Allah who
believe in the unseen (Al-Baqarah — 2:2-3).

The Qur’an employs all kinds of discourse and means of
education: sermons, teaching, promising, admonishing,
arguing, reasoning, stories. The focus of all these means of
teaching is on the calling toward belief. After the calling
toward belief the Qur*an proceeds toward purification of soul,
reformation, correction in manners, social ways and civil laws.
In the view of the Qur’an, belief is the truth, the fact, the
knowledge, the guidance, and the light, and unbelief is
ignorance, falsehood, injustice, wrong, darkness and deviation.

The Qur’an has drawn a dividing line between two groups
of people, the believers and the unbelievers. The Qur’an
declares that the first group is truthful and has knowledge and
the light. Now the group can clearly see the straight path, the
way of guidance and piety is open for them. The people who
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Join this group are successful. The other group of unbelievers is
of the wrongdoers, they are ignorant and groping in darkness,
the way of guidance is closed to them, they have no share in
piety and goodness and they are failures. The Qur’an describes
the first group of people as those who can see and listen and
the second group of people (unbelievers) as those who are
blind, deaf, and dumb.

The Qur’an proclaims the way to belief as the right path:
“And verily you do guide men to the straight way” (Ash-Shura
- 42:52). “Verily this is my way leading straight, follow it, and
follow not other paths” (Al-An’am — 6:153).

The Qur’an states clearly and without any ambiguity that
whoever believed in God and His messenger has an
illuminating lamp in his hand, he can walk on the right path
with the help of the lamp aiid he has no fear of losing his way.
In the light of the lamp he is able to distinguish the right path
from the misleading ways and will reach the final destination
safely and the man who has no lamp of belief is without light.
It is very difficult for him to distinguish the right path from the
wrong. Surely, he will walk in darkness like blind men
groping. He may step on the right path but that is by chance.
He has no sure means to lead him to right path. The probability
is that he will fall in some ditch or he will get entangled in a
thorny brush. The Qur’an says about the first group,

So it is those who believe in him, honour him, help him,
and follow the light which is sent down with him. It is they
who will prosper. (Al-A’raf - 7:1 57)

O you that you believe, fear Allah and believe His
messenger, and He will bestow on you a double portion of
His mercy: He will provide for you a light by which you
shall walk (straight in your path) and He will forgive you
(your past) for Allah is oft-forgiving, Most Mercifill. (Al-
Hadid - 57:28)

Remarks the Qur’an about other group:

Those who follow anything instead of Allah follow not
(His) partners. They follow only a conjecture and they do
but guess. (Yunus — 10:66)
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They follow nothing but conjecture and conjecture avails
nothing against truth. (An-Najm ~ 53:28)

And who is more astray than one who follows his own
lusts, devoid of guidance from Allah? For Allah guides not
people given to wrongdoing. (Al-Qasas — 28:50)

For any to whom Allah gives not light, there is no light!
(An-Nur - 24:40)

The full explanation on this subject is found in section 34
of the chapter Al-Baqarah that shows what a great difference

takes place between two groups on the basis of belief and
disbelief!

Let there be no compulsion in religion. Truth stands out
clear from- error, whocver rejects Tagut and believes in
Allah has grasped the most trustworthy handhold that never
breaks and Allah hears and knows all things. (Al-Bagarah -
2:256)

Iman (Belief) Has Precedence over Deeds .

According to the Qur’an, belief has precedence over deeds.
The Qur’an calls only those persons pious and good who are
believers. Without belief (Iman), no deed can be called an act
of piety. There is a great difference between belief (Iman) and
disbelief (kufi). The same difference occurs between a deed
with belief and a deed without belief. A deed may appear very
good to people but it might be futile if it is not be based on
belief.

The Qur’an says, “And he who brings the truth and he who
confirms (and supports) it — such are the men who do right”
(Az-Zumar - 39:33).-

In the first section of the chapter Al—Baqarah the Qur’an
declares,

A.LM. This is the book In it is guidance sure, without
,doubt to those who fear Allah, who believe in Unseen and
establish prayer and spend out of what We have provided for
them, and who believe in the revelation sent to you and sent
‘before your time and (in their hearts) have assurance of the.



Islamic Civilization 83

Hereafter. They are on (true guidance) from their Lord, and
it is these who will prosper. (Al-Bagarah — 2:1-5)

To the Qur’an belief (Iman) is the root of piety; the dexds
of a believer are like a green tree, laden with flowers and fruits,
planted and grown in fertile soil and looked after by an
industrious gardener. Oppositely, a person who performs good
deeds without belief (/man) is like a gardener who sows the
seeds in a barren soil and hopes that it will ﬂounsh his hooes
are bound to fail.

Throughout the Qur’an its verses give precedence to beiief
(Iman) over deeds. The Qur’an has never said that merely good
deeds without belief can lead to success and salvation. If you
read the Qur’an with deep pondering, you will arrive at the
conclusion that wherever the Qur’an gives commands relating
to ethics or to-any legal aspect, it addresses only the believers.
Such verses of the Qur’an usually begin with the addressing
words “O, people of belief.” If somewhere the Qur’an does not
use these addressing words, it hints clearly that addressees are
the believers. As far as unbelievers are concerned, the Qur’an
calls them toward belief not toward good deeds. The Qur’an
has declared about unbelievers clearly that their deeds have 1:0
value. They will have no weight on the scale, they are in
vain.

The Qur’an says, “But the unbelievers, their deeds are liks
a mirage in sandy deserts, which the man parched with thirst
mistakes for water; until when he comes up to it, he finds it to
be nothing” (An-Nur — 24:39).

The Qur’an explains,

Say: ‘Shall we tell you of those who lose most in respect
of their deeds?’ Those whose efforts have been wasted in
this life, while they thought that they were acquiring good °
by their works. They are. those who deny the signs of their
Lord and the fact of their having to meet Him (in the
Hereafter); vain will be their works, nor shall We on the
Day of Judgment give them any weight. That is their
reward, Hell, because they rejected faith, and took My
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Signs and My Messengérs by way of jest. (Al-Kahf —
18:103-107)

‘The same subject has been discussed again and again in the
various chapters of the Qur’an, as in section 1 of chapter Al-
Maidah, section 3 of Al-An’am, section 17 of Al-A‘raf, section
3 of At-Tauba, section 2 of Hud, section 2 of Al-Ahzab, section
7 of Az-Zumer, and section 1 of Muhammad. In chapter At-
Tauba it has been explained clearly that an unbeliever who
performs good deeds cannot be adjudged equal to a believer.
The Qur’an says,

Do you consider the giving of drink to pilgrims, or the
maintenance of the Sacred Mosque equal to (the pious service
of) those who believe in Allah and the Last day and strive
with might and main in the cause of Allah? They are not equal
-in the sight of Allah and Allah guides not those who do
wrong. Those who believe and emigrate and strive with might
and main, in Allah’s cause with their goods and persons have
the highest rank in the sight of Allah; they are the people who
will achieve (salvation). (At-Tauba — 9:19-20)

The Conclusion
A few things emerge clearly from the above-quoted verses
of the Qur’an. They are summarized below:

1.

The belief (Jman) is the principal stone of the Islamic
system. The whole edifice of Islam is built on this
cornerstone, and’it is the belief and the disbelief that
differentiate between Islam and infidelity.

Islam’s first demand is to put faith in its beliefs
({maniat). Whoever accepts this demand is considered
within the fold of Islam; all ethical and civil laws are
addressed to him. Whoever rejects Islam’s call to put
faith in its beliefs (Jmaniat) is considered out of the fold
of Islam, and Islamic laws will niot be enforced on him.
To Islam, belief (/man) is the foundation of all deeds.
Islam gives weight only to those deeds that are
performed on the basis of belief.
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A Clarification to Remove an Objection

Some people do not understand the 1mportance of the
Belief (Iman). Their point of view is that giving so much
importance to beliefs (/maniat) is not justified and the division
of people into two groups on the basis of belief is not
reasonable. To them the basic thing is good character and nice
behavmur and this should be the only criterion to judge
whether character is good or bad. We can call a man good and
pious if he has a gentle and noble character, irrespective of the
fact whether or not he holds Islamic beliefs (fmaniat).
Oppositely, if someone bears bad character, he can be called
bad irrespective of his beliefs. Such people say that to relate
deeds with beliefs is absurd. To them it is not acceptable that
all good deeds would be in vain only because the performer has
no faith in all Islamic beliefs (Imaniat). No doubt Islam has the
right to propagate its beliefs, but to relate the good deeds to
beliefs alone (Zmaniar) is not understandable to them.

On the surface, this argument may seem weighty, and
reasonable, but after understanding the nature of relation
between man’s character and belief (fman), the objection is
disproved.

To Examine the Objection

At first, we have to realize that the goodness and badness of
people can be distinguished on two bases. The first is
someone’s natural disposition — their physical, mental, and
emotional qualities that dJstlngmsh them and that they have
been given by nature. It is obvious that goodness and badness
of a person about his natural disposition does not lie in his
hands. The second basis is related to man’s reason and his or
her power of choice. If this goes in the wrong dlrectlon all
deeds go wrong and become fruitless. Ifthe power of choice is
used in the nght dll‘GCthIl all deeds w1II prove successful and
fru1tﬁ11 These two thmgs the natural dlSpOSIthll and power of
choxce are 1ntermmgled in such a way that it is very difficult to
dlfferentlate between them and their effects. But mtellectually
we kriow that these are the two bases, which exist as the
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foundation of man’s deeds. Obviously, the deeds done on the
first basis, the natural disposition, should not have any weight
on the scale. Only those deeds should have weight on the scale
that have been performed on the basis of power of choice and
reason. In support of this argument we may see that education
and training are related to reason and choice, not to the natural
disposition, because this is beyond man’s control. The aim of
education and training is to enable man, use his power of
choice and reason in the right direction and avoid wrong ways.
- Right education leads man toward the right path and vice versa.

If you want to develop man’s skill to enable him to proceed
in the right direction, what is the best help you can give? Is
there any best way other than to give him the right knowledge
and the right way of thinking, so that he can build his character
along the right lines, and can acquire the ability to use his
power of reason and choice in the right direction? Nobody can
deny that knowledge has precedence over training. Knowledge
is the foundation of all actions. Without the right knowledge, it
is not possible for a man to act rightfully.

Knowledge is of two kinds. The first kind of knowledge
relates to science and technology, which is necessary to prepare
men to run worldly affairs. The other kind of knowledge may
be called the real or fundamental knowledge in Qur’anic terms.
It is called “Al-Ilm” (the knowledge). This kind of knowledge
discusses a few fundamental questions: Who are we? What
status do we have in this world? Who created the whole
universe and us? What relationship do we have with the
Creator? What is the right way of life to live in this world?
How cari we find the right way? What is the final destination of
our life’s journey? This kind of knowledge is the fundamental
knowledge. All other sections of knowledge are the branches of
-this root. Righteousness of all other thoughts and actions
depends on the righteousness of this: fundamental knowledge.
Therefore, whatever system of training and civilization that is
built should be built on the foundation of this kind of

-knowledge. If there is anything corrupt in this kind of
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knowledge, the whole system of training and civilization will
be corrupted.

The Beliefs (Imaniaf), God, Angels, Books, Messengers,
and the Day of Judgment, which the Qur’an calls people to
believe in, are refated to “the real knowledge” (4/-flm). Islam
demands belief in these beliefs with great intensity, because its
whole structure of training and civilization is founded on these
beliefs. Islam recognizes the only system of training and
civilization, which is based on the real knowledge (4l-Ilm) and
Islam rejects all those systems that are not founded on the real
knowledge, because they lead man’s powers and skills in the
wrong direction, by crooked ways. Whatever part of man’s
energy, time and resources are spent in the wrong ways are in
vain and useless. They cannot lead man to success. This is the
main reason why Islam claims that its way is the only right
path (Siratal Mustagim) and demands to abandon all other
ways based on ignorance.

The Qur’an says, “Verily this is My way leading straight;
follow it; follow not (other) paths; they will scatter about from
His path” (Al-An’am — 6:153). '

On the same basis, Islam declares that anyone who rejects
faith (fman) all his deeds will be futile, and he will be among
the losers. The Qur’an says, “If anyone rejects faith fruitless is
his work, and in the hereafter, he will be in the ranks of those
who have lost all (spiritual goods)” (Al-Maidah — 5:5).

Islam declares that the beliefs (Imaniaf) presented by God’s
last Book, the Qur’an, are the knowledge, the truth, the
guidance, and the light. Then it can be said that all the other
beliefs adverse to Islam must be ignorance, falsehood, lies,
darkness, and deviation from the right path. Had Islam not
insisted with such an intensity to abandon all of the paths other
than its own, and had considered that believers of Islam and the
beligvers of other faiths are equal, then it would be tantamount
1o adrnlttlng that -its beliefs are not ‘the total truth and that it
itself does not have firm faith in their truth, as the only
guldance, and the only light.

[l



88 Islamic Civilization

If the case had been so, the presentation of beliefs by Islam,
the establishing of a system of training and civilization, and
inviting the people to be part of it would have been
meaningless. '

Had Islam accepted that all the sciences which are opposed
to Islamic fundamerital knowledge are as right as its own real
knowledge, then the presentation of the real knowledge by it
and calling the people to believe in it would have been
meaningless. '

Had Islam admitted that man can become successful with
any knowledge, or even without any knpwledge, calling others
toward the Islamic system and establishing it would have been
weightless. '

In addition, if you recall the discussion about belief, it will
be easy for you to understand why Islam insists so hard on
belief,

People can build an edifice on sand, on water, and in the air
too, but Islam is the religion of great wisdom. It cannot build
the system of civilization and training on any weak foundation.

Islam, at first, lays a strong foundation deep in man’s soul
and mind, then on this foundation, builds a fortified building
which cannot be shaken. First of all, Islam instils in man’s
mind that there is one God, Who is the absolute ruler in this
universe and in the Hereafter. Man cannot escape from His
grip, and none of man’s actions and intentions are hidden from
God. He sent His messengers to guide man toward the right
path. He sent down the books, and divine law; by accepting
and following them, man can seek the pleasure of God. If man
rejects His guidance and acts against it, he will be caught and
punished by God. After inscribing this imprint of belief deeply
in man’s heart, Islam teaches him good manners and tells him
what is lawful and what is hot. And with this power of belief,
Islam makes him obedient to its laws and true follower of its
instructions. Man’s obedience will be as strong as his" belief
and as perfect. If the belief i§ weak or totally absent from the
heart, the education, and the training of Islamic anriers will
produce no result and the wholé system of civilizatibh with all






Belief in God

The Significance of the Belief in God
In the whole structure of Islamic beliefs, the first and
fundamental thing is the “belief in God.” All other remaining
beliefs are the offshoots of this root. And all ethical
instructions and civic laws derive strength from this central
source. Whatever exists in Islamic civilization, its source and
destination is God. We believe in angels because they belong
to God. We believe in the Holy Books because they are sent
down by God. We believe in the Day of Judgment because this
is the day of God’s Judgment. We have to fulfil different duties
because God has imposed them. There are some rights of God
and some.rights of His creatures, including human beings, and
we have to render all these rights because God has ordained
them. We have to cbey all orders and prohibitions because they
are from God. In short, whatever comprises in Islam is based
"on the belief in God. If this foundation is removed, the whole
structure of the Islamic system and civilization will fall down.

.The Belief in God in Detail

The belief in God, which is a fundamental dogma of
Islam’s ideological and practical system, is not limited just to a
concept of God’s presence. It contains a complete concept of
God’s attributes, which has such a great power that it .
encompasses all human powers and rules over them. Merely
the affirmation of God’s existcnce and presence is not Islam’s
distinction; other faiths also affirm God’s existence in one way
or other. Islam’s distinction from other religions is that Islam
gives authentic and perfect knowledge (as far as the human
mind can perceive) about the attributes of God.
~Then Islam on the basis of this knowledge and by turning it
‘into belief (fman) does a great job of purifying souls,
organizing practices, spreading goodly things, prohibiting
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mischief and establishing culture. No other religion or nation
can match Islam in this regard.

The “phrase” (Kalimah), there is no God but Allah, is the
brief assertion of the belief in God (Iman Billah). Declaration
of these words (Kalimah), by tongue, and affirmation by heart
is a compulsory condition to enter the fold of Islam. In other
words, if someone intends to embrace Islam, he should openly
declare that there is no God (flah) but Allah and hold it in his
heart. It means that nothmg and none in the whole universe has
divinity (Uluhiyat), it is attrlbuted only to God. All feelings,
thoughts, beliefs, worship, and_acts of obedience, which are
specific to divinity, should be spec1ﬂc to Almighty God alone.

This brief declaration (Kalimah) is composed of three
elements. First the concept of divinity, second the denial of
divinity to all other things. Third is the affirmation of divinity
only to Allah (God). Whatever has been said in the Qur’an
about the attributes of God are the detalls of these three
elements.

At first, Islam has presented | the concept of divinity
(Ulihiyar) with such an authentlclty ‘and perfection that we
cannot find it in any other book or religicn of the world, No
doubt, in all nations and faiths the concept of divinity is found,
but in all of them it is erroneous or incomplete.

The concept of divinity varies from religion to religion,
from one religious and phllosophleal __s_chool of thought to
descnptlon of most of them.

To some of them divinity means preemmence and self-
existence. To some others it means merely ongln Some others
say that divinity in its meaning is equal to power and force.
According to some religions, d1v1mty is dreadful and a thing to
be afraid of In some other religious phllosophy, dmmty is
love, some of them think d1v1mty_;_s a power, whlch ﬁllﬁls all
needs and grants all requests To some other rehglons d1v1mty
is divisable and transferable. In some other religions, d1v1mty
has been polluted with 1ncarnat10n, imageé worshlp, and
reproduction. Some thmk that_the_divinity lives in heaven.
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Some believe that divinity has come down to earth in the
disguise of a human being.

The Qur’an is the only book which corrected all these
wrong and defective. concepts. It is the Holy Book of the
Qur’an, which glorified and sanctified the divinity (Uluhiyay).
It is the Qur’an which showed us that none can take the place
of divinity except that Orie"Who is Independent, Absolute,
Eternal, Everlasting, The Self-Subsisting, Support of All,
Omunipotent, The Highest Master, Whose knowledge
encompasses all, Whose mercy envelopes to all, Whose power
is dominant on all, Whose wisdom is flawless, Whose justice
free from all oppressmn, Who i$ the Life leer and Sustalner

..........

only He has the power of giving reward or pumshment The
Qur’an says that the“attributes of God are not divisible and
separable; so that they cannot be given totally or partially to
different deities simultaneously; neither are these attributes
circumscribed by timie Tior they are a passing phenomenon, so
that they cannot be transférred from one deity to another in
alternate periods. = °

After presenting this tight and perfect concept of divinity,
the Qur’an with its*full force proves that this wholesome and
perfect concept of d1v1mty does not compare to anything in the
universe. All creatéd beings in the universe are destitute before
Him subdued, subjécted, and perishable. Put aside, their ability
for belng harmful or beneficial to anyone else, they themselves
have no power to keep any harm from themselves. They are not
independent; their existence, and thelr strength to act and their
influence, depends on a'divine power. In short, there is no one
in the universe who has smallest particle of divinity, or has any
right to receive any supplication from us.

After this deriial of dlvmlty to anyone, the Qur’an affirms
the divinity in the otic God, and demands that man abandon all
false gods, and believe in on!y One God, bow to Him, worshlp
Him, love Him, fear Him, fl'l.lS"Hlm Whatever you want to beg
for, beg from Hiny; in all'circumstances, depend on Him, and
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never forget that one day you have to appear before Him, and

give your account to Him, and your fate, good or bad, is in His
hands.

Morsz! Beaefits of Belief in God

When the belief in God gets rooted deep in the heart of man
and ke acquires full knowledge of God’s attributes, he is
benefited by this belief in such great abundance that no other
belief can match it in this regard.:v -
Extension in Vision =

The first fruit of the behef in° God is that man’s sight
becomes more broad, and it becomesas wide as the universe
itself. If man continues seeing the world in the context only of
himsslf, his sight will be limited to the narrow circle of his own
strength, knowledge, and desires. In this same narrow circle he
tries to find supporters, and fears those' who!are more powerful
and who are oppressors. His friendship:‘and enmity, love and
hate, respect and disrespect all remaini-bound by the same
narrow circle of his own self. He makés-his own benefits and
loses sight of the criterion to judge others;'whether they are his-
friends or his enemies. On the contrary,-when man believes in
God, his sight broadens. Now it is no.more limited to his own
narrow circle, it extends to the whole universe. He looks at the
world relating it to its creator God. With.the change in his
vision he has a quite different relation with everything in the
universe. Now he does not see anything in the universe,
however great and powerful it may be, as his sustainer,
benefactor or as having the power to harm him. In addition, no
one is so powerful that could demand obedience, worship or
respect from him. He no longer fears anyone except God. He
trusts only in God. His fnendshlp or-enmity, love or hate, is not
for himself: if it is there, it is for God sake. He is living no
more in his own narrow world, he is living in the vast world of
God, Who is the Lord of the whole universe. His rule is not
over a particular part of the werld:“He is the Lord of all the
heavens and earth and Master ofieast and west.
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The Qur’an says, “All creatures in the heavens and on earth
willing or unwilling bowed to His will (accepted Islam) and to
Him shall they all be brought back™ (Al-i-Imran — 3:83).

All are busy in glorifying and sanctifying Him. The Qur’an
says, “The seven heavens and the earth and all things therein
declare His glory” (Al-Israa ~.17:44)

In this context, when man -sees the universe, no one seems
to him a stranger, he looks to all of them as his near and dear,
His sympathy, love, and services will not be confined to a
narrow circle drawn by .him, keeping in view his own interests.

In short, whoever believes in God will never be short-
sighted. Even the term .“international” cannot convey his
breadth of vision, in. fact-he-should be called universal and
cosmopolitan. Cronane
Self-Esteem .- .:i-,

Belief in God elevates man from humility and disgrace to
the highest point of:self-esteem. He was used to bowing down
in front of anything thatseemed to him strong, splendid, grand,
magnificent, useful, or-harmful; he was accustomed to being
afraid of them, and -stretching out his hand to beg from them,
and depending on.them; but when he received the real
knowledge about .God,.then he realized that they are false
deities. The ones from.whom he used to beg are themselves
destitute and needy.:The Qur’an says, “Those whom they call
upon do seek (for themselves) means of access to their Lord”
(Al-Israa — 17:57).

The deities that man was worshipping themselves are
slaves of God just like man himself. The Qur’an says, “Verily
those whom you call upon besides God are servants like unto
you” (Al-A’raf — 7:194)..“But those you call upon besides Him
are unable to help you, and. 1ndeed to help themselves” (Al-
A’raf-7:197).

The Master of real power is God as the Qur’an says, “To
God belongs all power” (Al- Baqarah 2:165).

He is the Ruler and Giver-of commands. The Qur’an says,
*“The command rests with none:but God” (Al-An’am — 6:57).
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None is helper and protector except God. The Qur’an says,
“And besides Him you have neither patron nor helper” (Al-
Bagarah - 2:107).

Help comes only from Him, as the Qur’an says, “There is
no victory except from God the Exalted, the Wise” (Al-i-Imran
—-3:126).

He is the only one who provides. As the Qur’an says, “For
God is He Who gives (all) sustenance, Lord of power, steadfast
(forever)” (Az-Zariyat ~ 51:58). .

He has all the keys of heavens and earth, as the Qur’an
says, “To Him belong the keys of the heavens and earth” (Ash-
Shura — 42:12).

He gives life and takes it back. Without His sanction no one
can kill or protect anyone. The Qur’an says, “Nor can a soul
die except by God’s leave” (Al-i-Imran — 3:145),

He is the One, Who has the real power of harming and
benefiting. The Qur’an says, “If God does touch you with hurt
there is none can remove it but He” (Yunus — 10:107).

After realizing this knowledge, man becomes fearless of all
powers of the world, and turns his back to them. He does not
bow to anyone except to God, and he does not spread his hand
to anyone for help. No one’s greatness fills his heart except
God’s greatness. He does not depend on anyone but God,

Modesty and Humbleness

The believer has self-esteem. However, this self-esteem is
not that fake one, which comes out of pride of wealth, force, or
skill. In addition, this is not the outcome of pomp and
haughtiness. Actually, this is the result of the relation of a
believer, which he develops with Almighty God and the logical
result of his right concept about his own relation with God and
other creatures. The belief in'.God creates a beautiful
combination of self-esteem and humbleness in a believer. He
understands without any doubt that he is helpless against the
power of God. The Qur’an says, “He is irresistibly Supreme
over His servants” (Al-An’am — 6:61). '
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He also understands that no one including him can escape
from the grip of God’s Sovereign power. As the Qur’an says,
“O you assembly of jinns and men, if it be you can pass beyond
zones of the heavens and the earth, pass you! not without
authority shall you be able to pass!” (Ar-Rahman — 55:33).

The believer understands that not only he, but the whole
universe, is destitute before God, Who is Eternal and Absolute,
as the Qur’an says, “But Allah is free of all wants, and it is you
that are needy” (Muhammad — 47:38).

Whatever is in the heavens and on the earth belongs to
God, as the Qur’an says, “To Allah belongs all that is in the
heavens and on the earth” (Al-Bagarah — 2:284).

A true believer understands that whatever of bounties he
has, all are from God, as the Qur’an says, “And you have no
good thing but is from Allah” (An-Nahl = 16:53).

After having this belief, there will be no place for pride and
pomp in the heart of a believer. Because the belief in God
makes a man’s whole being humble and modest, as the Qur’an
‘says: And servants of (Allah) Most Gracious are those who
walk on the earth in humility, and when the ignorant address
them, they say, “Peace” (Al-Furqan — 25:63).

Refutation of False Expectations '

The great advantage of the right concept about the relation
between Creator and creatures is that it cuts the roots of all
false expectations and reliance, and man realizes very well that
there is no way of salvation except right belief and righteous
deeds. Some of those who do not have this right knowledge
think that there are gods of lesser status in great. number, who
align with God -and help Him in His work. Their false
assumption is that they will be able to receive intercession from
associate gods by pleasing them, as the Qur’an says: And they
say, “These are our intercessors with Allah” (Yunus ~ 10:18)..

~-Some people think that God has a son, and the son through
his atonement has made their salvation sure. Others think that
they themselves are God’s sons and His beloved ones, as the
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Qur’an says: (Both) the Jews and the Christian say, “we are
sons of Allah, and His beloved” (Al-Maidah ~ 5:18).

They have false expectation that whatever they want, they
can do, and they will not receive punishment for their bad
deeds. Many such false expectations keep them immersed in
sins, because due to relying on baseless expectations, they
become careless about cleansing their soul and reforming their
deeds. But the Qur’an’s teaching about belief in God has no
place for false expectations. The Qur’an says that no nation has
special relations with God, all are His creatures, and He is the
Creator of all, as the Qur’an says, “No, you are but men, of the
men He has created” (Al-Maidah — 5:18).

Honour and whatever distinction someone has is based on
righteousness, as the Qur’an says, “The most honoured of you
in the sight of Allah is (he who is) the most righteous of you”
(Al-Hujur’at — 49:13).. _;

‘God has no progeny nor any partner and helper, as the
Qur’an says

Say: “praise be to Allah, who begets no son, and has no
partner in His dominion; nor (needs) He any to protect Him
from humiliation; you magnify Him for His greatness and
glory!” (Al-Israa — 17:111)

Those whom you think are His partners or offspring, all are
His slaves and servants, as the Qur’an says, “To Him belongs
all that is in the heavens and on the earth; every thing renders
worship to Him” (Al-Baqarah — 2:116).

No one dares to intercede with God without His
permission, as the Qur’an says, “Who is he that intercedes with
Him save by Hislleave?” (Al-Baqarah — 2:255).

If you do revolt against Ged, you will not find any
intercessor and helper, as the Qurlan says, “But when (once)
Allah wills a people’s punishment, there can be no turning it
back, nor will they find, besides Him any to protect” (Ar-Ra’d
-13:11). :
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It is sowed deep in the heart of a believer that wealth and
children are all worldly adorments and sooner or later they will
depart from him; the everlasting things are those which will be
given to him in the Hereafter, as the Qur’an explains:

Wealth and sons are allurements of the life of the world:
but the things that endure, good deeds, are best in the sight
of your Lord as rewards and best as the (foundation for)
hopes. (Al-Kahf - 18:46)

The worldly life lasts a few days; you will never be
successful in prolonging it for a long time. One day your life
will end, as the Qur’an says:

Say: the death from which you flee will truly overtake you
then you will be sent back to the knower of things secret
and open: and He will tell you the thmgs that you did. (Al-
Jumu’a — 62:8)

‘Wherever you are, death will find you out even if you are
in towers built up strong and high. (An-Nisaa — 4:78)

Then, why should we not sacrifice our life in the path of
God and receive an eternal life full of good things and
pleasures, The Qur’an says, “Think not of those who are slain
in Allah’s way as dead. No, they live, finding their sustenance
from their Lord. They rejoice in the bounty provided by Aliah
(Al-i-Imran — 3:169-170).

Then why should we not sacrifice the passing pleasures and
temporary gains for seeking the lasting pleasure of God, Who
is Master of our life and wealth and can give us better and
eternal life and everlasting benefits. The Qur’an says,

Allah has purchased of the believers their persons and their
goods; for theirs (in return) is the garden of paradise: they
fight in His Cause and slay and are slain: a prormse binding
on Him in truth, through the Torah, the Gospel, and the
Qur’an: and who is more faithful to His Covenant than
Allah? Then rejoice in the bargain which you have
concluded: that is the achievement supreme. (At-Tauba —
9:111)
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As far as the fear is concemed, the believer has been given
the knowledge and belief that the real power of inflicting harm
and killing is not in man or animal, nor in gun or sword, nor in
wood or stone, only God has this power. If all the powers of
the world together intend to harm someone, they cannot do so
until God wills it. The Qur’an says, “But they could not thus
harm anyone except by Allah’s permission” (Al-Bagarah —
2:102).

Allah has predetermined the time of death for everyone, no
one can-bring death to anyone before or after the decreed time.
The Qur’an says, “Nor can a soul die except by Allah’s leave,
the term being fixed as by writing” (Al-i-Imran — 3:145).

When the appointed hour of death comes, no power can
save it, as the Qur’an says, “Say: Even if you had remained in
your homes, those for whom death was decreed would
certainly have gone forth to the place of their death” (Al-i-
Imran — 3:154).

The fact is this: instead of fearing the people, we should
have fear of God. The Qur’an says, “It is only the satan that
suggests to you the fear of his partisans; be you not afraid of
them, but fear Me, if you have faith” (Al-i-Imran — 3:175).

Only God is the One Who deserves to be feared, as the
Qur’an says, “You did fear the people, but it is more fitting that
you should fear Allah” (Al-Ahzab — 33:37).

The hearts of people who try to escape from fighting in the
way of God are void of faith; they fear more from people than
God, as the Qur’an says, “When (at length) the order for
fighting was issued to them. Behold! a section of them, feared
men as, or even more than they should have feared Allah” (An-
Nisaa — 4:77).

On the contrary, when those who are true believers see a
larger army, their spirit of bravery and valour increases many
fold, because their reliance is not on worldly means, it is in
God, and His Support, as the Qur’an says, “Those to whom
men said: ‘A great army is gathering against you, so fear
them:” but it {only) increased their faith: they said: ‘for us
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This is a great-advantage and it is the result of the belief in
God, in His Knowledge and in His Power. The Qur’an informs
man repeatedly.that God’s Knowledge dominates and spreads
to everything: andnothing can hide itself from Him. The
Qur’an says: .: mzo T

To Allah be]‘Ong‘fhe East and the West: whithersoever you
turn, there is Allah’s face. For Allah is All-Embracing, All-
Knowing. (Al-Bagarah — 2:115)

Wherever you are, Allah will bring you together, for Allah
has power over all things. (Al-Bagarah — 2:148)

From Allah, verily nothing is hidden on earth or in the
heavens. (Al-i-Imran — 3:5)

With Him are the keys of the Unseen, the treasures that
none knows but He. He knows whatever there is on the
earth and in the sea, not a leaf does fall but with His
knowledge: there is not a grain in the darkness (or depths)
of the earth, nor anythifig fresh or dry (green or withered),
but is (inscribed) ‘in a-Récord Clear (to those who can
read). It was We Whoicreated man, and We know what
suggestions his, soul. makes to him: for We-are nearer to
him than (his) jugular vein. (Qaf — 50:16)

See you not that-Allah does know (all) that is in the
heavens and-on"earth? There is not a secret consultation
between three, but ‘He is the fourth of them, or between
five but He is the-sixth, nor between fewer nor more, but
He is with them.-Whatsoever they are in the end, He will
tell them what: they did on the Day of Judgment. For Allah
has full knowledge of all things. (Al-Mujadila — 58:7)

They seek:toiihide. themselves from the people but they
cannot hide from Allah, while He is with tRét when they
plot by night in.words that He cannot approve: and Allah
does compasg,round all that they do. (An-Nisaa — 4:108)

Know they -1iot that Allah knows what they conceal and
what they reveal:..(Al-Baqarah — 2:77)

Behold, two (guardian angels) appointed to learn (his
doings) learn and (note them), one sitting on the right and
on the left. (Qaf - 50:17)
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It is the same (to Him) whether any of ‘you conceal his
speech or declare it openly; whether he lie hid by night or
walk forth freely by day. For each (such ipefson) there are
(angels) in succession before and behind him; they guard
him by comtnand of Allah. (Ar-Ra’d —13:10)

If you pronounce the word aloud, (it is no matter): for
verily He knows what is secret and what is yet more
hidden. (Ta-Ha — 20:7)

With all this, it also has been instilled in man’s mind deeply
that one day he has to meet his Lord. As the Qur’an says, “And
know that you are to meet Him (in the hereafter)” (Al-Bagarah
— 2:223). “That you will surely be gathered unto Him (Al-
Baqgarah - 2:203).

He will take account of everything from man. As the
Qur’an says, “Allah takes careful account of all things” (An-
Nisaa — 4:86).

Allah’s grip is very hard. The Qur’an says, “Truly strong is
the grip of your Lord” (Al-Buruj —- 85:11).

Almighty God in His Book and His messenger Muhammad
(peace be on him) in his sayings tried to instil this belief in
hearts, in so many ways, because this belief is the main power
to enforce the laws of Islam. Whatever laws Islam has
ordained, pertaining to permissible and prohibited things, to
conduct social life and mutual dealings, enforcing them does
not depend on armed forces or police nor on education and
instructions, it depends on the belief that these laws have been
given by God, Who is the Greatest and the Absolute Ruler,
Who knows everything, and no transgressor can hide his crime
from Him, and nor can he evade His account taking. This is the
reason that the Qur’an after each ordaining admonishes that
these are the limits and laws prescribed by God; beware, do not
cross the limits. The Qur’an says: '

These are the limits ordained by Allah so do not transgress
them, if any do transgress the limits ordained by Allah,
such persons wrong (themselves as well as others). (Al-
Baqarah — 2:229)
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Remember: whatever, you do God sees it. The Qur’an says,
“But fear Allah:and kriow that Allah sees well what you do”
(Al-Bagarah — 2:233): -
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large ships and boats, drowns him with its powerfid, and
violent waves, the same earth on which he was dwelling with
peace and comfort, with a jolt of earthquake buries him with all
his belongings. Within a second of receiving command, the
orderly (angel) handcuffs the most powerful ruler on the earth.
The Qur’an has drawn the scene of this situation in various
places in clear terms.

In view of these facts, it is obvious that belief in angels is
an integral part of the belief in God. This means that with the
belief in the Lord of the universe man has to believe in His
servants too. Without this belief man neither can understand his
own status in the universe, nor can he work with a complete
understanding of his position.



Belief in Messengers

What Is the Prophetic Mission?

After the belief in God and His Oneness, the other
fundamental belief is the belief in God’s messengers (peace be
upon them). No doubt, the real faith is belief in God and His
Oneness, and as far as obedience and the following is
concerned real faith lies with belief in Risalat. The literal
meaning of Risalat in Arabic is “carrying a message”. The
person who carries message from one person to other is called
“Rasul” but in Islamic terminology, the person who is
appointed by God as His messenger and brings God’s message
to people and shows them the right path is called Rasul. And
his prophetic mission is called Risalat. Therefore, the Qur’an
uses the word Hadi also for Rasul that means a person who
shows the right path. ,

God did a great favour to man by creating a guide in his
soul, which shows man what is good and bad, right and wrong,
in his thoughts and actions. As the Qur’an describes: By the
Soul and the order given to it; and its inspiration as to its wrong
and its right; truly he succeeds that purifies it, and he fails that
corrupts it! (Ash-Shams — 91:7-10).

But as the guidance of that natural guide is not clear, and
there are other powers that induce and attract man from within
and without toward bad deeds. Its guidance is not enough to
steer man through innumerable wrong ways to the right path;
therefore God sent His messengers to help man’s inner guide
with the light of knowledge, and whatever signals the inner
guide gives toward right things are highlighted through clear
signs.

This is the essence of messengers’ prophetic mission.
Those chosen persons (peace be upon them) who had been
appointed for this mission had been endowed by God with
special knowledge and insight; through this gifted knowledge,
they were able to know the reality-of those things in which
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people differ. Moreover, through the light of knowledge they
were able to distinguish the right path from the wrong ways.

The Difference Between the Messenger and Other Leaders
Man has accepted the necessity of a guide in all times. It
has never been claimed that mere guidance by the inner guide
is sufficient for man. The guidance position has always been
given to forefathers, elders of a nation, tribe, and family,
teachers, scholars, reformers, religious and political leaders and
they have been followed because of their trustworthiness. But
the thing which distinguishes the messenger from leaders of
other kinds is the “knowledge.” The leaders of other kinds have
no real knowledge; they form opinions on the basis of
conjecture and are influenced by their desires and passion.
Because of this, whatever dogmas and laws they frame are a
mixture of truth and falsehood and ‘are*deprived of pure and
complete truth, The Qur’an warns repeatedly about this fact:

They follow nothing but conjecture; and what the souls
desire! (An-Najm — 53:23)

But they have no knowledge therein. They follow nothing
but conjecture, and conjecture avails nothing against Truth.
(An-Najm — 53:28)

Nay, the wrongdoers (merely) follow their own desires,
being devoid of knowledge. But who will guide those
whom Allah leaves astray? To them will be no helpers.
(Ar-Rum - 30:29)

Yet there is among men such a one as disputes about Allah,
without knowledge, without guidance, and without a book
of enlightenment, (disdainfully) bending his side in order
to lead (men) astray. (Al-Hajj — 22:8-9)

And who is more astray than one who follows his own [ust
devoid of guidance from Allah? (Al-Qasas — 28:50)

On the contrary, the knowledge that the messenger has is
given to him by God. The guidance of the messenger is not
based on his own conjecture and desire, it is based on the light
of knowledge, which he receives from God and through that
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light, he sees the right path clearly and guides people to that
path. Because of this; wherever the Qur’an relates the event of
appointment of a chosen person as God’s messenger (Rasul), it
mentions that he has been given the knowledge (A/-flm). For
example, the announcement of appointing Abraham (peace be
upon him) as God’s messenger was made with these words:
The Qur’an relates it with the words of Abraham (peace be
- upon him): O my father, to me has come knowledge which has
not reached you, so follow me: I will guide you to a way that is
even and straight (Maryam — 19:43).

The appointment of Lut (peace be upon him) as messenger
of God has been declared with these words: And to Lut, too,
We gave judgment and knowledge (Al-Anbiyaa — 21: 74)

The Qur’an says about Moses (peace be upon him), “When
he reached full age and was firmly established (in life), We
bestowed on him wisdom and knowledge” (Al-Qasas — 28:14).

The event of appointment of David and Solomon (peace be
upon them) has been related by the Qur’an in these words, “To
each of them We gave judgment and knowledge (Al-Anbiyaa —
21:79).

The Qur’an addressed Muhammad (peace be upon them) in
these words: Were you to follow their desires after the
knowledge which has reached you, then would you find neither
protector nor helper against Allah (Al-Baqarah - 2:120).

After explaining the distinctive status of the messengers
against the other leaders, we have to draw our attention to the
fundamental matters stated by the Qur’an about the prophetlc
mission.

The Relation Between Belief in God and Belief in Messengers
The first thing is that while the messenger of God has the
exclusive source of knowledge that is out of reach of people,
and he has been endowed with the light of insight of which
people are deprived, then the only right concept about God will
be then presented by the messenger. If anyone estabhshes a
belief about God on the basis of his own pondermg, 1t has little
vahdlty AIternatwely, if he follows the teachlngs of other w1se'
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men and scholars, then neither his belief about God will be
right nor will he be able to have the true knowledge about the
hidden truths. The conclusion is that the truth and correctness
of all beliefs solely and totally depends on the belief in
messengers of God. Because of that the Qur’an insists
frequently on the belief in messengers. As the Qur’an says:

How many populations that insolently opposed the
commands of their Lord and His messengers. Did we not
then call to account; to severe account? And we Chastised
them with a horrible chastisement, (At-Talag — 65:8)

Those who deny Allah and the messengers, and wish to
separate between Allah and His messengers, saying: “We
believe in some but reject others,” and wish to take a
course midway; they are in truth unbelievers; and We have
prepared for unbelievers humiliating punishment. To those
who believe in Allah and His messengers and make no
distinction between any of the messengers, We shall soon
give their (due) rewards for Allah is Oft-forgiving, Most
Merciful. (An-Nisaa — 4:150-152)

If anyone contends with the messenger even after guidance
has been plainly conveyed to him, and follows a path other
than that becoming to men to faith. We shall leave him in
the path he has chosen, and land him in Hell, what an evil
refuge! (An-Nisaa — 4:115)

This and more than a hundred similar verses are found in the
Qur’an in which it has been clearly said that belief in God and
belief in messengers are inseparable. Anyone who refuses to
believe in messengers and their guidance, whether he belicves
in God or not, is a deviator, because whatever belief is formed
without knowledge, that will not be true, even if be the belief in
the oneness of God.

Unity in Word

The other point is that the belief in messengers is the only
thing, which ‘can unite- the whole humanity in one belief, In
fact, the real base of dissension is ignorance. It is obvious that
if people don’t have knowledge about a particular thing, they



Islamic Civilization 121

will form their opinion by conjecturing, and naturally
dissensions will arise among them about that thing, because
conjecturing is like groping in darkness.

If 50 people come out from darkness, after groping for a
particular thing, they would give 50 opinions about the thing
they were searching for~in darkness. But this difference of
opinion will be dissolved as soon as the light comes because
everybody will be"able to see the thing with their own eyes,
and they will reach thé same conclusion.

While the messengers have been given knowledge and the
light of insight, it seems impossible they will differ among
themselves and teach different things and different ways of life
to people. Therefore, the Qur’an says the messengers belong to
one single group, their teachings are the same, their way of life
is the same, and all of them call people toward the same right
path

It is incumbent on a believer to believe in all messengers of
God. One who refuses to believe in any one of the messengers
in fact rejects all, and he will be deprived of belief, because the
teachirg which has been rejected by him is not the teaching of
a particular messenger, it is the teaching of all the messengers.
As the Qur’an says:

O you messenger! enjoy (all things good and pure), and
work righteousness; for I am acquainted with (all) that you
do. And verily this Ummah of yours is a single Ummah and
I'am your Lord and Cherisher: therefore fear Me (and no
other). But people have cut off their affair (of unity),
between them, into sects; each party rejoices in that which
is with itself. (Al-Muminun - 23:51-53)

We have sent you inspiration, as We sent it to Noah and
the Messengers after him? We sent inspiration to Abraham,
Isma’il, Issaq, Jacob; and the tribe. To Jesus, Job, Jonah,
Aaron, and Solomon;:and to David We gave Psalms. Of
some messengers:We have already told you the story, of
others We have not; and to Moses Allah spoke direct. (An-
Nisaa —-4:163-164)
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This and like this many other verses of the Qur’an show that all

messengers of God have been calling to the same only way of
truth, and they have been sent to every nation. The Qur’an
says, “To every people (was sent) a messenger” (Yunus —
10:47). “And to every people a guide” (Ar-Ra’d - 13:7),

Those messengers who have been- listed in the Qur’an
clearly and manifestly, it is incumbent to-believe in them, and
believe manifestly. As far as those, messengers are concerned
whose names have not been mentioned,: the true belief about
them is that all of them were calling toward Islam, but their
people corrupted their teachings, and. by differing among
themselves made their own religions separately. We cannot say
that Buddha, Krishna, Zoroaster, Confucius, and others were
messengers, because the Qur’an has not mentioned their
names. However, we believe that:‘j'Go‘d_, has surely sent His
messengers to India, China, Japan, Iran, Africa, Europe, and all
other countries of the world, and all of ther called their people
toward Islam, the same way of life toward which the last
messenger of God Mubammad (peace be upon him) called the
whole humanity. So we do not reject any religious leader of
any people but we reject those ways of life that are other than
the right path of Islam.

Regarding messengers, the teaching of Islam is unique.
There is no match for it in other religions. This is the clear sign
about the Qur’an’s truth, and it contains a soothing message for
human unity and for uniting humankind by one word (belief).
Following and Obedience of the Messenger

The inevitable requirement-of the belief in messengers is to
follow them and obey them, and this following should not be
confined only to beliefs and acts of:worship it should be in all
lifestyles. The believer has to follow the: right path shown by
the messengers. Because the messengers were given the
knowledge and insight through which they were able to
distinguish the right path from the wrong ways with certainty.
So whatever they have prohibited or commanded them to do, it
is from God. It is a fact that people:doniot: succeed fully in
distinguishing right from wrong despite their experience of
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years even of centuries. Whatever little success they have
achieved in this regard, it is nét 6n the basis of firm belief, it is
out of their presumptions, and reasoning from induction, that in
all conditions it is liable to-error. On the contrary, the ways
shown by the messengershave no possibility of mistake
because they have been’ prescribed on the basis of the
knowledge given by God: That is why the Qur’an enjoins
emphatically obedience and following of messengers and calls
their way of life the right path and Shariah (the law prescribed
by God), and admonishes them to abandon the following of all
other leaders, and to:obey and follow only messengers of God,
because obedience, the'messenger is correct obedience of God.
The Qur’an says,  =.tc”

We sent not a ﬁi’é%seﬁglér. but to be obeyed in accordance

with the leave of Allah. (An-Nisaa — 4:64)

He who obeys, the :messenger obeys Allah. (An-Nisaa —
4:80) L

Say: If you do love Allah, follow me: Allah will love you
and forgive you your sins for Allah is Oft-forgiving, Most
Merciful. Say: Obey Allah and His messenger; but if they
turn back, Allah loves not those who reject faith. (Al-i-
Imran — 3:31-32)

O you who believe! Obey Allah and His messenger, and
turn not away from him when you hear (him speak) nor be
like those who say, “we hear” but listen not: for the worst
of beasts in the sight of Allah are the deaf and dumb, those
who understand not. (Al-Anfal,~ 8:20-22)

It is not fitting for believer, man or woman, when a matter
has been decided by Allah and His messenger, to have any
option about their-decision:! if anyone disobeys Allah and
His messenger, he is. indeed on a clearly wrong path. (Al-

Ahzab-33:36) . %

But if they hearken not to you, know that they only follow
their lusts; and who.is more astray than one who follows
his own }us',ts, devoid .of guidance from Allah? For Allah
guides not people. given fo.wrongdoing. (Al-Qasas — 28:50)
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Like this there are many verses in which the Qur’an has
emphasized on the following:and obedience the messenger.
Then, in chapter Al-Ahzab it has been stated that the life of
Muhammad (peace be upon him)-is. the role model for those
who have hope for forgiveness from::Allah and success in the
hereafter. As the Qur’an says, “You have indeed in the
messenger of Allah an excellent example-for him who hopes in
Allah and the final day and who remcmber Allah much” (Al-
Ahzab — 33:21). :

The Importance of Belief i Messengership

The belief in messengers is thé soul and source of vitality
for Islamic civilization and also the-real foundation of its
distinguished characteristics. For evéry civilization and system
of cuiture three things are regarded. as its.foundation. First: the
way of thinking; second: moral principles; third: laws for civic
life. All civilizations of the world receive these three things
from three different sources. The source- for the way of
thinking is the great thinkers whose influence over large groups
of people is established. Moral principles are derived from
those reformers and leaders who have ruled various nations in
their times. Civic laws are framed by those in whom people
have trust, because of their skill and ability in different sections
of life. The cultural system built in this way is inevitably
flawed by three defects in its foundation. |

Here, we would like to have a critical look at the three
basic sources through which a.civilization derives its way of
thinking, moral principles, and.civic laws.

First, let us take the thinkérs-and philosophers; that is the
source of the way of thinking:~These.thinkers are great in
number, and their ways of thinking:aré different. There are
differences among them over fundaniental problems faced by
human beings. Generally, these philosophers are thinkers of the
type who have never come in contact::with the practical
problems of the people; most of them .are even labelled as
misanthropic. oy

FaTE e
-
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The second source is the:reformers, leaders, and priests
who are the source for moral principles. They also differ vastly
among themselves in.thoughts and understanding. The only
thing that seems comiion-among them is that they live in their .
own Utopia, swayed by-their tempestuous obsessions, and they
have the least touch-with:the conerete practical problems of the
people. o

The third source is of the technologists and skilful persons
who frame civic laws; they also differ among themselves in
their approaches andperceptions. They too have one thing in
common, and that is ‘hardheartedness which is the result of
their dogged implementation of laws without considering the
more delicate human problems.

The three eiements (way of thinking, moral principles, civic
laws) derived from the'three sources (philosophers, reformers,
technologists) are~'deprived of long life and ability of
expansion; moreover, different nations are influenced by
different thinkers, leaders, and law givers, so naturally the
differences appear in their way of thinking, moral pnncxples
and their civic laws. The other thing is that with the passing of
time and changing of circumstances,” new philosophers,
reformers, and leaders take over and their fresh- influences
prevail in their present own period and people.

In this way the civilizations become national civilizations,
and through their differences appear a terrible confrontation,
which proves to be.a lightning bolt that burns the whole harvest
of peace. On the other handj:with the passing of time, each
national civilization is affected by fundamental changes that
sometimes entail evolution dnd sometimes toward revolution.

One vital aspect is:that:the threeesources discussed above,
and the three elements ‘derived from them, have no sanctity in
them. Because the way-of:thinking given by the thinkers, the
laws framed by theslegislators, and the moral principles
prescribed by the reformers are all the result of human efforts,
and people know ii very weli that the followmg of and abiding
by man-made laws and principles has never been perfect. If
people abide by the laws, they do not do so wholeheartedly,
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and their hearts remain empty of’belief and spirit. They know
that there is a possibility of mistakes in the fundamentals of
their civilizations, and they always feel the necessity of
correction in them. Moreover, -their ‘experiences prove that
legacy of mistakes exists, which™increases their doubts.

Consequently the laws, principles, - and the system of the
culture cannot attain stab1hty

The civilization which is built on the behef in messengers
is clear of all the three drawbacks mentioned above.

The first thing is that this civilization derives all three
¢lements (way of thinking, moral principles, laws for social
life) from a single source. There is only one source who gives a
way of thinking, moral principles, and civic laws as well. He
has the pivotal position in the whole system He looks without
discrimination at all the problems that arise.in all three sections
of life. He takes a proportionate quantlty from thinking, tender
feelings, and practical wisdom, and mixes_them in the mixture
of civilization in such a way that all the elements become just
and proportionate; naturally, the disposition of the mixture
becomes very moderate. This great task is beyond man’s power
and will not be possible without the guidance of our Creator,
God.

The other thing is that this civilization is without any
elements of a part1cu1ar nation or. perlod Whatever laws and
principles are given by the messenger of God are not based on
inclinations of a particular nation and time, instead they are
based on truth, and truth is above all limitations and
differentiations of the east or west, black or white, aricient or
modern Assyrian or Aryan Whatever is truth it is the truth in
whether it shines in J apan or in Glbraltar The Sun was called
Sun a thousand years ago and it will ,be called Sun after a
thousand years. So any civilization wh1ch can become a
universal and a lasting civilization of the human race is the
civilization established by the messenger, of God (peace be
upon him). Thts is the only cwrhzatmn Whlch is suitable for

pet F
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every nation and time with its unchangeable and etemal
principles. .

One other aspect of this. civilization is that it has the full
grandeur of sanctity. Its follower believes that the person who
established this civilization is the messenger of God. He has
the knowledge given by God, which has not an atom of doubt.
His (peace be upon him) words are clear from conjecture,
desire and selfish urges. Whatever he presents is from God.
There is no possibility of his going astray, as the Qur’an says,

Your companion' is neither astray nor being misled, nor
does he say (anything)'6f (his own) desire. It is no less than
inspiration sent down'to him: he was taught by one mighty
in power. (An-Najm + 53:2-5)

‘When this belief is Tooted deep in the heart of a messenger’s
follower then he will-foliow and obey him with peace of mind
and full satisfaction, aiid he will have no doubt in his heart, The
fear if this way is the right path or not, or if there may be some
other way, which is the right way, or better than this, will never
disturb his mind. It is obvious that the civilization which has
followers of such firm belief will be a well-established and
very strong civilizationl and it will have a discipline stronger
than other worldly civilizations. Moreover, its way of thinking,
moral principles, and civic laws will have more stability.

All of God’s messengers were the builders of this same
civilization. For centuries, they worked hard to prepare the
ground for this. When the ground was ready, the last messenger
of God, Muhammad (peace be ipon him), came and completed
the building. o ‘

The Distinctive Characferistics of Muhammad®s Mission
Up to this point, whatéver has been discussed was reiated
to the general aspects-of prophetic mission. But there are some
other aspects that-are ‘especially related to the prophetic
mission of God’s last messenger, Muhaminad (peace be upon
him). As far as the status f messenger is concerned, there is no
distinction between Muhatmmad (peace be upon him) and other
messengers (peace be upon them), all are equal. The Holy
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Qur’an has clearly declared that the distinction between
messengers is not legitimate. The Qur’an says, “We make no
distinction (they say) between one another of His messengers”
(Al-Baqgarah — 2:285).

According to this principle, all messengers are equal. God
sent them all. All were given knowledge and wisdom by God.
All of them were called to the same right path, Islam. All are
guides and leaders for mankind. The obedience of all the
messengers is incumbent on man. The life of each messenger is
the role model to man. However, practically God has
distinguished Muhammad (peace be upon him) over other
messengers, with some special features.. This distinction of
Muhammad (peace be upon him) is -not an ordinary thing that
neglecting it or considering it brings no effect. This distinction
has a fundamental position within the Islamic system of beliefs.
Practically all Islamic beliefs and laws rest on this distinction
of the prophetic mission of Muhammad (peace be upon him).
Therefore one’s belief in messengership cannot be complete
until he believes in the special distinction of Muhammad’s
prophetic mission.

The Distinction Between Muhammad’s Messengership and
That of Others '

For the sake of understanding this subject, we should be
clear on a few points and hence we are discussing them one by
one in the following lines.

1. According to the verses of the Qur’an, authentic
traditions, and reasoning the number of messengers must
exceed thousands, as the Qur’an says, “Verily We have sent
you with truth, as a bearer of glad tidings, and as a wamer: and
there never was a people without a Warner having lived among
them (in the past)” (Fatir ~ 35:24). '

It is obvious that so many nations lived on the earth and
passed away, history and its scope was unable to cover them,
and it will never be ‘able to do so. If so, the number of
messengers must exceed thousands. Some of the traditions
(Ahadith) also support it, the number ‘mentioned in those
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traditions is 1,24,000. However, names of the messengers
mentioned in the Qur’an can be counted on the fingers. If we
include other religious leaders of different nations in this
number, though there is no mention of them in the Qur’an, in
that case also the number may exceed by scores. The names
and memories of innumerable messengers have sunk into
oblivion; it shows that God had sent them for a particular
nation and age and they had not been given any gift, which last
for a long time and become universal.

2. Further the messengers, and religious leaders whose
names are known to us, their teachings have been corrupted,
and their lives have been mythified in such a way that our
knowledge about them borders on ignorance. Whatever
information about them is available, if it is scrutinized on the
accepted standard of assessing historical events, then we would
have to accept that there is nothing in them to be trusted. Even
we cannot specify their period with certainty, we are unaware
of their names. We cannot even say with certainty whether they
ever lived in this world or not. The historians have expressed
doubt even about famous historical personalities; they are
skeptical about them, whether they are historical personalities,
or the product of people’s imagination. Then, whatever record
we have about their lives is so meagre and vague that it cannot
be taken as a role model for any section of human life. The
same may be said about their teachings. The teachings
attributed to them, according to the chronology, do not match
together moreover, the internal and external evidence shows
that their teachings have been corrupted widely. These points
suffice to believe that the prophethood, and leadership of all
the messengers and religious leaders who came before
Muhammad (peace be upon him) has come to an end.

3. It has been proved about all messengers and religious
leaders that their teachings were especially for their own
nations. This has been said by some of them and proved about
some of them by historical events. The teachings of messengers
of God Abraham and Moses (peace be upon him) and of the
religious leaders Confucius, Zoroaster, and Krishna remained
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within their own nations. This is true about the teachings of the
messengers, and the religious leaders of the Samarian and
Aryan nations too. Of course, the teachings of messenger of
God, Christ (peace be upon him), and the religious leader
Buddha reached other nations through their followers, but they
themselves neither promoted it nor claimed that their teachings
were for the whole world. On the contrary, the Gospel quotes
the saying of Christ (peace be upon him) that he was sent only
to guide the children of Israel (Bani Israil).

4. Among all messengers and religious leaders,
Muhammad (peace be upon him) is the only messenger whose
life and teachings are sound in all respects, and the information
available about his life and teachings is so authentically correct
and true that it leaves no room for any doubt. It can be said
without fear of refutation that there is no historical personality
that can be mentioned, or the stock of information about him so
authentic, correct, and reliable, as Muhammad’s (peace be
upon him). If any skeptic doubts the authenticity of the
information about Muhammad (peace be upon him), he would
have to burn the whole stock of world history, because when
such an authentic historical record becomes the subject of
skepticism, we must accept that the whole stock of history is
nothing but a heap of lies and not a single word of it is
trustworthy.

5. It is a ract that among all messengers and leaders only
Muhammad is the person whose life, character, and conduct
(and the facts about his historical role with minutest details) are
available. There is no historical personality whose account has
been preserved with so much detail in the pages of history
except Muhammad’s life. In the books of traditions (‘ Ahadith),
and on his life even today, we can observe him as closely as his
companions used to see him in their time. Though he is not
present physically; with the detailed record of his life he is
present, and he will be alive as long as the pages of history
about his life exist, In brief, it can be said that among the
messengers only he can be followed in all parts of life because
his life is a complete role model.
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6. The same thing can be said about the teachings of
Muhammad (peace be upon him). As it has been said in the
above lines, there is no one among the messengers whose took
and teachings are available in their original form and can be
authentically attributed to him. This honour has been given
only to Muhammad (peace be upon him). The book he brought,
the Holy Qur’an, is available today with the same original
words he presented to people. Besides the Qur’an, the
teachings imparted by him in his own words also are safe in
their correct form and with the will of God will remain safe
forever, so he is the only messenger who can be followed with
full trust and firm belief.

7. The other distinction of Muhammad’s messengership is
its completeness and all-encompassing nature. Whatever pure
models of truth, goodness, good conduct, and honest dealing
are found in all messengers and religious leaders can be found
in Muhammad’s life (peace be upon him). All the fine things
that may be found in the leaders who came after him can be
found in Muhammad (peace be upon him). Moreover, you will
find in Muhammad’s life and his teachings the true knowledge,
righteousness, and ways of goodness in abundance which vou
cannot find in any leader of past or future. So it is a fact that
cannot be denied that Muhammad’s life and teachings are
“composed of all good things.” Whatever truth is, it has been
manifested by Muhammad (peace be upon him). He showsd
the way clearly that is called the right path. He presented all the
true ways and principles that were necessary to keep sl
individual and collective conduct and dealings right.

8. Mohammad (peace be upon him) is the only messenger
who declared that his call is to the whole humanity, and in fact
it happened that he sent massages to the kings of the various
nations. The message of Muhammad (peace be upon him)
reached all the corners of the world and every nation of the
world. No one has been given this distinction except
Muhammad. No messenger and religious leader has claimed
that his message is for the whole world. Of course, the message
of some of them became universal but they themselves did not
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claim that their message was for the whole world. No one
except Muhammad (peace be upon him) claimed that his call is
to the whole universe, He struggled for it, and his message
became universal,

9. The possible reasons for sending the messengers are
three. The first might be that no messenger has been sent to a
particular nation, and it needs to be sent to them by one or two
messengers. The second is that the teaching of a messenger has
been wiped out or corrupted to the worst, and it was not
possible for the people to follow these teachings. The third is
that the teaching and guidance of past messenger o1
messengers are incomplete and further addition is needed.
There is no fourth reason, nor reasonably can it be possible.

The position of messengership is not just an honour that is
given to someone as a reward for his good works. It is @
special service for which a chosen person is appointed to fulfil
a fundamental need of people. It is not necessary to send 2
messenger to a nation while it already has a messenger, his
teachings are safe and intact, there is no deficiency in his
teachings, and no addition is needed. '

Moreover, the position of messengership is not such a low
and unimportant position that may be created just to draw the
attention of people toward the teachings of their messengei
who, after completing his mission, passes away from the world
For this purpose, a number of true scholars are enough, whe
can perform the task of the revival of their religion.

In brief, recason has given its absolute verdict that nc
messenger is sent until one of the three causes arises. And 1
has been, proved above that all three causes not in effect relate
to the messengership of Muhammad (peace be upon him). As
his message is for the whole humanity, there is no further neec
of sending messengers to nations of the world separately. The
book he brought and his life as a role model both have beer
preserved in their original form. Because of that, there is nc
need of a new book or a new guidance. Teachings anc
guidance of Muhammad (peace be upon him) are complete anc
all-embracing, he did not hide anything of ilie true k .-wledge
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and he presented his life as a best example for his followers.
They find in his life a complete role model for all of their
righteous deeds. There is no need of any messenger to add
something to his teachings. While there is no reason for
sending a new messenger, we have to accept that the door of
messengership has been closed forever. Were the door kept
open, it would mean that God does redundant acts, while He is
ever and absolutely free from all extravagance and
imperfection.

This is the distinct position of the messengership of
Muhammad (peace be upon him) the Holy Book Qur’an has
treated it in detail. It says,

Say: O men! I am sent unto you all, as the messenger of
Allah, to Whom belongs the dominion of the heavens and
the earth: there is no God but He: it is He that gives both
life and death so believe in Allah and His messenger. The
unlettered prophet, who believes in Allah and His words:
follow him that (so) you may be guided. (Al-A’raf — 7:158)

We have not sent you but as a (messenger) to all mankind,
giving them glad tidings and wamning them (against sin),
but most men know not. (Saba — 34:28)

O mankind! The messenger has come to you in truth from
Allah: believe in him: it is best for you. But if you reject
Faith, to Allah belong all things in the heavens and on
earth: and Allah is All-knowmg, All-wise. (An-Nisaa —
4:170)

We sent you not, but as a mercy for all creatures. (Al-
Anbiyaa — 21:107)
Blessed is He Who sent down the Criterion to His servant,

that he may be a warner for (everyone in) the Umverse
(Al-Furgan — 25 1)

By studying these verses a few points emerge:

The first: The call of Muhammad (peace be upon him) is not
confined to a particular period of time and nation,
instead he is the leader and guide forever, and for
the whole mankind.
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The.second: It is obligatory for the whole mankind to believe
in Muhammad and follow him,

The third:  Without believing in the Messengership of
Muhammad (peace be upon him) and without
following him, no one will be able to benefit
from the guidance. ,

These three things are an integral part of beliefs (Imaniat)
because the human civilization that Islam wants to establish as
universal is based on these three beliefs. Even a hypothetical
acceptance that the guidance can be sought outside the religion
of Muhammad (peace be upon him) would spell impairment of
the status of Islam as a universal religion.

The Perfection of the Religion

The other distinction of Muhammad’s (peace be upon him)
messengership declared by the Qur’an can be noted in the
following verses:

It is He Who has sent His messenger with Guidance and the
Religion of Truth, to cause it to prevail over all religion,
even though the pagans may detest it. (At-Tauba — 9:33)

This day have I perfected your religion for you, completed
My favour upon you, and have chosen for you Islam as
your religion. (Al-Maidah — 5:3)

Through these verses of the Qur’an, we come to know that the
guidance and the true religion has been sent through
Muhammad (peace be upon him) in its perfect and complete
form, and his prophetic mission has achieved its dominion over
all religion. The religion has been made perfect through him,
and the grace of guidance that human being was receiving in
piecemeal through past messengers now has been perfected and
completed. After this, there is nothing left wanting in the
guidance, the religion and the true knowledge, that might
necessitate the agency of fresh messenger. The clear
declaration of the perfection of the religion takes us to a logical
conclusion, and it is that the relation of the following and
obedience to the past messengerships should be disconnected,
and the door of a new messengership must be closed forever.
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These two things, cancellation of past religion and the
finality of Muhammad’s messengership, are distinctive
characteristics of his prophetic mission. The Qur’an has clearly
mentioned them.

The Cancellation of Previous Religions

Cancellation of previous religions meant that whatever had
been presented by the past messengers now stands cancelled.
Though it is necessary to believe in their messengership and in
its truth, since their call was toward Islam, and to believe in
them is to believe in Islam, but practically there is no relevance
of obedience and following them now. It belongs only to the
teachings of Muhammad (peace be upon him), and following
his examples. For, when you have got a perfect thing, you do
not need an incomplete thing any more. The other thing is that
the teachings and the record of previous messengers have been
corrupted, and have gone into oblivion, because of which to
follow them with perfection is no more possible. Therefore,
wherever the Qur’an gives a command to obey the messenger it
uses the words “the messenger,” or “the prophet”; An-Nabi or
Ar-Rasul means the last messenger Muhammad (peace be upon
him). As the Qur’an says:

And obey Allah and the messenger that you may obtain
mercy. (Al-i-Imran — 3:132)

Q you who believe! Obey Allah and obey the messenger,
and those charged with authority among you. {An-Nisaa —
4:59)

He who obeys the Messenger obeys Allah. (An-Nisaa —
4:80)

-

Because of this, the nations who believed in former messengers
also have been commanded to believe in Muhammad (peace be
upon him) and obey him, as the Qur’an says,

O peoplc of the book! There has come to you, Our.
messenger, revealing to you much that you used to hide in
the book, and passing over much (that is now unnecessary):
there has come to you from Allah a (new) light and a
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perspicuous book. Wherewith Allah guides all who seek
His good pleasure to ways of peace and safety and leads
them out of darkness, by His Will, unto the light guides,
them to a path that is straight. (Al-Maidah — 5:15-16)

Those who follow the messenger, the unlettered prophet,
whom they find mentioned in their own (scriptures) in the
Taurat (Old Testament) and the Gospel: for he commands
them what is just and forbids them what is evil: he allows
them as lawful what is good (and pure) and prohibits them
from what is bad (and impure): he releases them from their
heavy burdens and from the yokes that are upon them so it
is those who believe in him, honour him, help him, and
follow the light which is sent down to him; it is they who
will prosper.

Say: ‘O men! I am sent unto you all as the messenger of
Allah, to whom belongs the dominions of heavens and the
earth: there is no God but He: it is He that gives both life
and death. So belicve in Allah and His messenger the
unlettered prophet, who believes in Allah and His Words:
follow him that (so) you may be guided.” (Al-A’raf —
7:157-158) '

In the verses quoted above, the abolition of former religions
has clearly been declared. Its meaning, reason, and consequent
effects have also been explained. It has been warned that now
the guidance and the salvation is strongly related to the
following of unlettered Messenger Muhammad (peace be upon
him). It has been explained too that the religion of Muhammad
.(peace be upon him) in fact amends and completes the religions
of Taurat (Old Testament) and Gospel.

The Finality '6f Messengership

In the same way, the other effect of the completion of the
religion, in other words, “finality of the messengership” has
also been declared clearly by the Qur’an: Muhammad is not the
father of any of your men, but (he is) the messenger of Allah,
and seal of the prophets, and Allah has full knowledge of all
things (Al-Ahzab — 33:40).
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Belief in Books of God

In Islamic terms “book™ means the Book that is sent down
by God through a messenger to guide human beings.
Accordmg to that definition, !‘book™ is the official statement, or
in Islamic tenmnology it is called the “Word of God.” The
messenger is the person who.is appointed to explain it and
bring it into practice. This is not the place to discuss how God
speaks or what is the nature of His word. This is purely a
subject of metaphysics that, does not relate to this discussion.
We have to ponder over this subject through a particular point
of view and that is: What part does the “belief in books” play
in establishing Islamic civilization? In this regard, it is enough
to know that whatever God wills to teach to His slaves, He
sends it down as inspiration in the heart of messenger who is
entrusted by God fo explain His words to His slaves. The
words of the message. with their meanings are purely of God.
The messenger has. no.power of adding or deleting anything
from it. His sole responslblhty 15 to convey the message of God
to His slaves, as.it is. Whatever guidance God sends down is
not influenced by.messenger’s thinking, desire and will. The
book contains words purely from God. The messenger delivers
the Lord’s message to His slaves as a trustworthy envoy. Then
with the wisdom and insight given by God, he explains the
message, and on_the principles given by God in His Book, he
establishes a system for people’s social and moral life and for
their culture and civilization. He brings revolutionary changes
in people’s way of thinking and their conduct by preachmg and
educating them and presenting to them his own example. He
inculcates in people’s soul and heart piety, cleanliness, purity,
and righteousness. And alsg grganizes them in such a way that
they turn themselves into a new society with a fresh way of
thinking about concepts and .opinions, conducts and etiquette,
laws and rules. When he. passes away from this world, he
leaves behind him God’s Book, purely in God’s words, his
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explanations and teachings in his own words:‘and his life and
novel example which becomes stream of light-and guidance for
the people, and for their future progenies.

The Relation Between Book and Messengership

Messengership and the Book both are from God the Only
One. Both are an integral part of God’s Will, and they have the
same purpose and the same calling. Both the Book and the
messengership contain the same knowledge and wisdom given
to them by God. The Book has the teachings in words while its
practical model is the messenger’s life.

The nature of a human being is such that he cannot be
much benefited merely by the teaching of the Book, he also
needs a teacher and guide who can instil the knowledge in his
mind and moreover, with his own practical. model, can mould
his thinking and character according to- the goal of God’s
teachings (IHis Book).

In all of human history you will not ﬁnd a single instance
of any revolutionary change in the minds and lives of people,
merely through a book, without the guidance and teaching of a
guide and leader. Those leaders who ‘brought about great
revolutions in their nation’s thoughts and lives, had their lives
not been a complete example of their own teachings, they
could not have brought about such revolutlons merely through
their books alone. SRR

On the other hand, human nature demands an authentic
gnidebook together with its teacher and guide, whether it may
be in written form or be preserved in the memory of people. It
is the fact that the principles that are the bases of thoughts and
practices, morality and culture; if they cannot be preserved in
their original form, the print of the teachings gradually
becomes dull in people’s mind. Consequently, the foundation
of individual character, coliective setup, and laws becomes
weak. At last, nothing will be left with the people except
stories, which would not have strength to save a wvast
civilization from falling. That is why the followers of those
leaders whose teachings could not be preserved have gone
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astray. The nation-organized by them fell into all kinds of
conceptual, practical, moral, and cultural wrongs. They lost
those principles upon which, once, in the beginning, they were
organized.

The Creator of the universe was very well aware of the
nature of human beings, therefore He sent down a messenger
with His Book. He appointed the persons of best character as
His messenger and guide, and revealed His words to the
messengers, so that the demands of human nature could be met,
Had the messengers come 'without the book or the book sent

without a messenger, in:both cases the purpose of wisdom
would not have been served:-

The Qur’anic Simile of Leader and Light

The Qur’an has presented the relation of the Book and
messengership by a simile. The Qur’an, at various places, calls
the messenger of Godtas leader or guide, who shows people the
right path, and to those who have lost their straight path and are
groping in darkness;-leads them in the right direction and on
the right path. As the Qur’an says,

And We made “them' leaders, guiding (men) by our
command, and We inspired them to do good deeds, to
establish regisar prayers, and to give Zakat, and they
constantly served Us (and Us only). (Al-Anbiyaa — 21:73)

And to every people a guide. (Ar-Ra’d — 13:7)

reached you, so follow me: I will guide you to a way that is
even and straight, (Maryam — 19:43)

And that I guide you to your Lord, so you should fear Him.
{An-Nazi‘at — 79:19)

On the other hand, the Qur’an calls the Book by different
names, like “the Light,” “-B'qightness,” “BEvidence,” “Criterion,”
“Shining,” “Clear.” As the (Jur’an says,

1YW B .
And follow the light which has sent down with him, 1t is
they who will prosper. (Al-A'raf — 7:157)
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In the past We granted to Moses and Aarory the Criterion
(for judgment). And a light and a message.for those who
would do right. (Al-Anbiyaa — 21:48)

There has come to you from Allah a (new) light and a plain
book. (Al-Maidah — 5:15)

O mankind! Verily there has come to you a convincing
proof from your Lord for We have sent unto you a light
(that is) manifest. (An-Nisaa — 4:174)

These metaphors are not merelj}‘ poetic figures of speech, on
the contrary, they point toward an important fact that an
ordinary man cannot get enough Ilght and guidance through
reason and experience to find the right path of truth. In this
dark, unknown domain he needs an extraordmary guide who is
well aware of the ups and downs, customs and usages of the
journey; moreover he must carry a lamp so that he will be able
to warn the travellers where a ditch is, and where the road is
slippery, where thorny bushes, are, and where crooked, wrong
ways cross.

The availability of an expert guide w1th a lamp in his hand
will help the travellers to see for themselves the ups and downs
of the road; moreover, they will follow him with more
confidence, knowing that even if he is not véry well aware of
the way himself, he carries a lamp which illuminates the road
for them. What the relation is between the dark night and the
light is the same as between a messenger and the book.

Take another scenario: if we snatch the lamp from the hand
of the guide and start our journey without a-guide, would we be
able to reach the destination without being lost? No, in this
case, there would be a possibility of going astray, because we
may reach an intersection and stop, confused about choosing
the right way, and we may take the wrong way in the beam of
the lamp. It is a fact that merely the lamp cannot make us
independent of a guide.

On the contrary, if we embark on a journey with a guide
who has no lamp in his hand, we would have no choice but to
blindly follow him in the darkness, and we would not be able
to develop in ourselves confidence and insight to distinguish
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The second thing is that the available books, except the
Qur’an, whether they are inspired or not, are tilted toward shme
particular race or influenced by the needs of a particular period.
These books never have been the means of guidance for
humanity as a whole in their own times, nor are they ablz to
guide humanity in the present time,

The third thing is that, admittedly in the teachings of these
books, one may find some good principles and laws that are
effective in reforming people’s dealings and conduct, and it is
also true that all of these books have some elements of truth in
them, but none of them encompasses all the good things,
exhibits the total truth, and guides man in all departments of his
life.

The last book of God, the Qur’an, is free from the above-
mentioned three shortcomings.

1. The Qur’an is secure and intact in the same words in
which it was presented by Muhammad (peace be upon
him). Since the first day, people in their hundreds and
thousands, in all periods of time, have continued to
memorize the Qur’an word by word. And billions of
people recite it every day. Writing, calligraphy, znd
printing of the Qur’an has always been in practice in all
periods of time, and never has any discrepancy in its
contents been found. There is no room for any doubt in
the fact that the same Qur’an exists now that was
delivered by Muhammad (peace be upon him), and it
will exist forever. Not a single word of its text has ever
been corrupted it, and it will never be possible.

2. The Qur’an has been revealed in the Arabic language,
that is a living language, spoken and understood by
millions of people all over the world. The eloquent and
up to the standard literature of this language is the same

- as it was at the time of the revelation of the Qur’an.
People do not face the difficulties in understanding its
meanings that they face in understanding the books in
the dead languages.
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3. The third is that the Qur’an is a total truth, and from
begmmng to end ﬁJ.ll of Godly teachings, you w111 not
find in it an atom of profanity, voluptuous 1ndu1gence,
national or racial narrow-mindedness, or ignorant
aberrations of thought, feeling and conduct.

4. The Qur’an addresses all the humanity, and it presents
beliefs, principles of ethics, and laws of practice that
are not for a particular race, place, or time. All the
teachmgs of the Qur’an are universal and eternal.

5. It encompasses all those truths, words of knowledge
and good things that have been mentloncd in previous
books. In the presence of such a comprehenswe book,
naturally, man becomes independent of other books.

6. The Holy Qur’an is the latest version of God’s
instructions and teachings; some of the directions given
in the earlier books, because of the special circum-
stances, have been abolished, and various new teachings
have been added in the Qur’an. So anyone who is not the
mindless prisoner of his ancestor’s mistaken ideologies
is in fact the follower of God’s guidance, and should
follow the latest holy book not the old ones.

7. These are the reasons: because of them Islam has to cut
off the following and obedience of all other books, and
has declared that the Qur’an is the only book to be
followed. Therefore, Islam is calling the whole world to
adopt the Qur’an as their supreme law. God has
declared in the Qur’an:

‘We have sent down to you the book in truth, that you might
judge between people by that which Allah has shown you;
so be not an advocate for those who betray their trust. (An-
Nisaa —4:105) ‘

So it is those who believe in him, honour him, help him,
and follow the light which is sent down with him, it is thzy
who will prosper. (Al-A’raf — 7:157)

That is why those nations who already have God’s Book
with them also have been called to believe in and fllow the
Qur’an. And the Qur’an gives command again and again.
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O yoti peOple of the Book, believe in what We have (now)

revealed, confirming what was already with you, (An-
Nisaa — 4: 47)

0] Peop]e of the Book, there has come to you our
messenger revealmg to you much that you used to hide in
the book and passing over much (that is now unneoessary)
there has come to you from Allak a new light and a
perspicuous Book. Wherewith Allah giides who seek His
good pleasure to ways of peace and safety and leads them
out of darkness, by His Will, unto the light guides them to
a path that is straight. (Al-Maxdah 5:15-16)

We have sent down to you Manifest signs (Ayat); and none
reject them but those who are perverse. (Al-Bagarah — 2: 99)

Belief in Detail Regardmg the Qur’an

The Qur’an is the guide for man’s thoughts and beliefs, and
also the law for his practical life, and it is necessary to obey
and follow it. But this adherence cannot become perfect until
man has the firm belief that the Qur’an is the truth and free of
all kind of mistakes. If any kind of doubt about perfection of
the Qur’an finds its way into his heart then he will lose his trust
in the Book, and he will not be able to follow it satisfactorily,

Because of this hecessity, the Qur’an has mentioned all the
integral parts of belief in the Book. The Qur’an claiins that it
has been kept safe by God in the same words in which it was
revealed. Nothing has been added to it or deleted from it. The
following verses of the Qur’an are the strong evidence to it.

It is for Us to collect it and to recite it: But when We have
recited it, fo]low you its remtal (as promulgated). (Al-
Qtyamat— 75: 17—18)

We shall take you read (0 Muhammad) so thit you shall
not forget (Al-A’1a—87: 6)

We hiave w1thout doubt sent dowi the message and We
w111 assuredly guard it (from corruption). (AI—HaJr —15:9)

And rec:te (and teach) what has beett revealed to you of the
book of your Lord nofie can change His words and tione
Will § you find 4s a refuge other than Him. (Al—Kahf 18:27)
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Secondly, satan has not the minutest role in the revelation of
the Qur’an. The Qur’an says, “The satan did not bring it down: it
is not meet for them, nor it is in their power. Indeed they are
hanished from hearing it” (Ash-Shu’araa — 26:210-212).

Thirdly, there is no role even of the messenger’s volition in
the revealing process. The Qur’an says, “Nor does he say
(anything) of (his own desire). It is no less than Inspiration sent
down to him” (An-Najm — 53;3-4).

Fourthly, untruth has absclutely no room in the Qur’an.
“And indeed it is a Book of exalted power. No falsehood can
approach it: from before or behind it: it is sent down by One
full of wisdom, Worthy of all Praise” (Fussilat or Hama Al-
Sajdah — 41:41-42).

Fifthly, the Qur’an represents the total Truth: it has been
revealed on the basis of knowledge, not conjecture; in it there
is nothing crooked: and it shows exactly the right path.

Those who have been given knowledge see that what is
revealed unto you from your Lord is the truth and leads unto
the path of the Mighty, the Owner of Praise. (Saba — 34:6)

But verily it is Truth of assured certainty. (Al-Hagga — 69:51)

For We had certainly sent unto them a Book, based on
knowledge, which We explained in detail, a guide and a
mercy to all who believe. (Al-A’raf — 7:52)

Say: The (Qur’an) was sent down by Him Who knows the
secret (that is) in the heavens and the earth: verily He is
Oft-Forgiving, Most Merciful. (Al-Furgan - 25:6)

This the Book of Allah, there is no doubt in it; it is a
guidance for the pious. (Al-Baqarah — 2:2)

Praise be to Allah, Who has sent to His servant the Book
and has allowed therein no crookedness (He has made it)
straight. (Al-Kahf - 18:1)

Verily this Qur’an does guide to that which is most right
(or stable) and gives the glad tidings to the believers who
work deeds of righteousness, that they shall have a
magnificent reward. (Al-Israa — 17:9) '
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Sixthly, even a prophet does not have the right to make any
change in the teachings and commands of the Qur’an. The
Qur’an says:

Those who rest not their hope on their meeting with Us,
say: “Bring us a Qur’an other than this, or change this.”
Say: ‘It is not for me, of my own accord, to change it: I
follow nothing but what is revealed unto me: if I were to
disobey my Lord, I should myself fear the chastisement of
a Great Day (to come).” (Yunus — 10:15)

Seventhly, whatever is repugnant to the Qur’an is never to be
followed. “Follow (O men) the revelation given unto you from
your Lord, and follow not, as friends or protectors, other than
Him. Little it is you remembers of admonition” (Al-A’raf — 7:3).

The detailed belief about the Qur’an has been mentioned in
the verses quoted above. To believe in its each part is
necessary. The person who misses any part of it will not be
able to follow the Qur’an perfectly and will go astray from the
right path that is called “Islam.”

The Cornerstone of Islamic Society

What are the factors that make Islam an independent
civilization? What are the fundamental things which make
Muslims one nation despite the differences between them of
race, language, colour, and country. The following
fundamental factors make them united under the light of
Islamic civilization. The main factor is their belief in the Book
and in the Messenger, and accepting the guidance of the
Qur’an and the Messenger. The way of thinking, beliefs, ways
of worship, the example of conduct and dealings, and all civil
laws are drawn from the one source, the Book and the Prophet
(peace be upon him). In this way, all believers become part of
one nation and one independent civilization.

No doubt, differences may occur in interpretation of verses of
the Qur’an and sayings of the Prophet under changing situations,
because people may differ in their knowledge, wisdom, research,
opinion, and inclination. These kinds of differences are natural,
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but they are not fiindaniental; they are about patts of the whole
thing, or about branches, riot about the roots.

It is a fact that differences of opirion espec1ally in
jurisprudence (science of Islamic law) resulted in creating
different schools of thought, but these differences do not form
separate nations. The fundamental thing on which Muslims
become a nation is the belief that Muhammad (peace be upon
him) is messenger of God and the only leader to be followed,
and the Qur’an is the Book of God and the source of guidance.
Muslims have to derive all laws and principles for their
individual and collective life from these two sources; the
Qur'an and the Sunnah (sayings and practices of the
messenger). All those people who believe in this fundamental
thought are one nation, and all of those who do not believe in it
are different nations.

The Qur’an, encompasses all the beliefs of Islam. Any
person who believes in the Qur an in fact believes in God, in
angels, in His messengers, in His Books, and in the Day of
Judgment because all of these beliefs are given in the Qur’an
in detail. Besides this, all the basic principles and laws have
been recorded in the Qur’an, Actually, the Qur’an is the source
of all Islamic Laws (Shariak) that have been explained by
Prophet Muhammad (peace be upon him) through his own
words atid actions. So anyone who believes in the Book and the
Messenger and obeys them and follows them in all the
departments of his life is a trite Muslim. This is the bel1ef and
its active pursuit is called “Islam.” These two thmgs are
1ntegral parts of Islam. Wherever these two things are present
Istam is there, and wherever these two things are not present
togethet, Isla is missing from there.’
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moral values no human society can save itself from falling to a
lower level than animals.

Some people say that as far as reward and consequences are
concerned, man gets material gains:as well as losses for deeds
in his worldly life. Moreover, they say, the reproach and
satisfaction of his conscience is-enough for any punishment
and reward. But I say: there are many sins and crimes, for
which people are ready to endure the pricks and rebukes of
their conscience for the sake of pleasure and gains that they
get. Moreover satisfaction of conscience cannot be enough
reward for the hardships and sacrifices done in the matter of a
just cause. The other point is: if you think -over the nature of
human conscience, you will come to know that the conscience
does not give you thoughts and beliefs, instead, whatever
thoughts and beliefs have been planted in your heart and mind
through education and training, your-conscience supports and
works in their favour. For example, the conscience of a
believer (Muslim) does not reproach him for those things,
which bother the conscience of a polytheist. Through this
discussion, we arrive at the conclusion:that if the moral
thoughts and values of deeds of a society-are changed, their
conscience also will change its direction.: Neither it will rebuke
on those deeds, which are no more sins:to the society, nor it
will feel satisfaction for those deeds, whlch are no more
desirable in its society.

Transmigration (The passing of a soul into another body after death)
Another group of thinkers has presented the philosophy of
“transmigration” (fanasukh). The essence of this philosophy is
. that death does mot mean total:-extinction, it means just
!i:changing the body. Soul after departing from a body enters into
* another body but this figure is given to him according to his
qualities, good or bad, that he mirtured in his previous life. If
by committing sins and crimes.he-has nurtured bad qualities
then his soul will pass into the shapes of lower grade like
animals or plants. On the contrary if he has nurtured good
qualities by doing virtuous deeds then his soul will ascend to

-
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of this religion and its place and position in Islamic
civilization, we must see what arguments it presents in its
support and how far our reason accepts them.

The Right Way of Scientific Research .

The question is-if any life after death belongs to those
subjects which are beyond the reach of our senses and sensual
experience. What we feel is that a person who was breathing
and moving a few seconds before has lost all signs of life. That
which was providing the power of movement and life to his
body. suddenly left the body and disappeared. The question is,
where has that thing gone? Is it still alive somewhere or is it
nonexistent? Will it come back to the same body or to any
other body of the same kind? As far as our experiential
knowledge is concerned, we cannot give the answer to these
questions affirmatively or negatively because we have neither
felt this thing before nor are we feeling it now. At the very
beginning, we must understand that these questions have
nothing to do with science. If science cannot say yes to these
questions it also has no right to answer these questions
negatively. All science can say is “I do not know what is there
after death.” By not accepting its total ignorance, it may say,
“As I don’t know what happens after death, I say that nothing
happens after death” then, this kind of demonstration by
science cannot be called reasonable and acceptable,

In addition to knowledge gained by the senses we have
other means of knowledge that is called “contemplation or
deliberation.” Human nature always demands to go beyond
objects of sense and with the help of contemplation to find out
the hidden realities. This thought quest is called
“contemplation or deliberation.”

There Are Two Ways of Contemplation

. One way is to close your eyes to all signs and evidence that
are present within yourself and in the world outside of you, and
begin deriving conclusions-through pure logical hypothesis and
continue exercising your intellect until you reach a conclusion. -
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These are the fields of pure conjectural philosophy, and
fom the darkest phase of your quest from this very point
originate all the philosophical schools of thought or religions.
After the entrance into this maze, man goes astray into the
valleys of imaginative beliefs and thoughts; from this very
source stem all those conflicting thoughts and beliefs which
give coniradictory concepts about God, angels, the universe,
and life after death; they all are the result of groping in
darkness and conjecturing,

The other way of contemplation is to open your eyes and
observe those signs and phenomena which are present in
yourself and in the universe around you, those signs are like
shining lamps. Take these lamps and with the help of straight
contemplation, try to reach the truth, which is hidden beneath
those signs. Both science and philosophy can function together
on this way of contemplation. Although this way of
contemplation is not the surest way for reaching the truth, this
is the only way (irrespective of the guidance of messengers) for
man to reach the truth or near the truth. But he needs some
skills like sharp observation, delicate reception of mind, and
strong contemplation. In the field of theoretical science, human
advancement depends on observation and contemplation.
Without believing in the theories and principles on which
modern science is founded, no student of science can advance
even a foot ahead; none of them have the base of pure
experiment and observation. The foundation of each theory and
principle is based on intellectual supposition or opinion, while
experiment and observations are used as material for provig'g
an opinion. The law of nature and gravity of cause and effect,
the principle of relativity, the law of evolution, natural
selection, likewise other principles and laws, in which many
great scientists believe, are all the result of the observation of
phenomena, e,ffccts, signs, as well as contemplatmn and
intellectual opinion. Otherwme 10 one has observed these laws
and prmmples and never with hls senses dlrectly

Here is an important aspect that should be understood very
well
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Then behold (O man!) the Token: of:Allah’s Mercy! How
He gives life to the earth after its.death: verily the same
will give life to the men who are- dead for. He has power
over all things. (Ar-Rum - 30:50) - ... P

Among His signs is this: you see the earfﬁ humble; but
when we send down rain to it, it is stirred to life and yields
increase. Truly, He who gives life to the'(dead) earth can
surely give life to (men) who are dead. For He has power
over all things. (Ha Mim Sajdah or Fussﬂat 41:39)

It is Allah Who sends forth the winds, so that they raise up
the clouds, and We drive them to a land that is dead, and
revive the earth therewith after its death: even so (w111 be)
the resurrection! (Fatir — 35:9) *

After that God says you should shut out everythmg from
your view, and contemplate upon your own self for a little
while; there you will see the evidence of God’s power over

raising the dead to life. The Qur an says

Has there not been over man a,,long, period of time, when
he was nothing (not even) mentioned? (Al-Insan — 76:1)

How can you reject the faith it /Allah? Seeing that you
were without life, and He gave you'life; then will He cause
you to die, and will again bring you:to: life;-and again to
Him will you return. (Al-Bagarah — 2:28) ...

O mankind! If you have a doubt about the resurrection,
(consider) that We created you out of dust: (Al-Hajj - 22:5)

And he makes comparison for Us, and forgets his own
(origin and creation): He says: “Who can give life to (dry)
bones and decomposed ones (at that)?.Say: ‘He will give
them life Who created them for the first time! For He fully
knows all creation.” (Ya-Sin— 36:78-79) .

Say: “(and even) be you stone or iron, or. any:created matter
which, in your minds, is hardest (to be raised up) (yet shall
you be raised up)! * Then will they say: ‘Who will cause us
to return?’ Say: ‘“He Who created you first!” Then will they
wag their heads towards you, and say,.‘when will that be?’
Say, maybe it will be quite sbon!’ {Al-Israa — 17; 50—51)
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consequences, even i this world does not arise then how can
the necessity of the conseqiences in the Hereafter be accepted?
However, this’ concept is totally against reason, no-
reasonable proof, and' no evidence of knowledge has been
produced in support of this concept. Whatever has been said in
favour of the concept,-its essence is that we do not see anyone
who is running this universe and we do not see any purpose
behind this universe. We see it working without a maker.
Neither it is possible to know its purpose, nor do we need to
know the purpose. However, to be unaware of anything’s final
cause and first cause does not mean that no final cause and
originator exist. Suppose, as a hypothesis, a child sees a
printing machine working, he does not know the purpose of the
machine, so he thinks that-it-is nothing but a toy that is moving
without any ultimate purpose. He observes all the functions of
the machine including the final action of the machine, the
printing of the papers. And he thinks that the printing also is
the natural result of machine’s working as the other movements
of the machine are the haturaliresults of its working. He is not
able to understand that :amiong the many functions of the-
machine the final -fuhction’ of printing the papers is the only
purpose of creating the machine. The child does not have such
a power of observation: that he could understand how wisely
the parts of machine have been assembled, what great cohesion
and consistency has been given to all of its parts and their
functions. So the child thinks that the machine’s existence is
the result of getting: together of a few pieces of iron,
accidentally. The child’s:‘intellect is riot mature so he could
reach the conclusionithat such a great machine whose parts,
functions, final pufpose, and design all show {hat it has been
made by a person of ingenuity and knowledge, and it has been
made for 4 speeific service. It is obvious that no man of sound
reason would accept-the observation and opinion of the child.
If this kind of opirtion is not acceptable then how can it be a
valid explanation for the scheme of the universe, whose
smallest particle gives evidence that there is a living Creator
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with His knowledge, will, and wisdom behind this great
universe.

A Wise System Cannot Be Purposeless

The arguments built by the Qur’an are all based on the
belief that the Maker of this universe is a wise Creator; His
every action is full of wisdom. Nothing can be attributed to
Him, which is against wisdom. Afler establishing this
foundation, the Qur’an says,

Did you then think that We had created you in jest, and that
you would not be brought back to Us (for account). (Al-
Muminun - 23:115) '

Does man think that he will be left uncontrolled (without
purpose). (Al-Qiyamat — 75:36)

We created not the heaven, the earth, and all between them,
merely in (idle) sport; We created them not except for just
ends, but most of them do not know. Verily the day of
sorting out is the time appointed for all of them. (Ad-
Dukhan — 44:38-40)

Do they not reflect in their own minds? Not but in truth and
for a term appointed, did Allah create the heavens and the
earth, and all between them; yet are there truly many
among men who deny their meeting with their Lord. (Ar-
Rum — 30:8)

In these verses it has been shown that if the universe ends
without achieving any purpose then its creation will have been
. an act of vanity and absurdity, and it will be just a game; such
an action cannot be attributed to a wise person. If you believe
that God is wise then you have to accept that nothing in this
universe is purposeless. Especially the human being, who is the
main creation of God, and who has been given many fine
qualities: intellect, will power, and power of choice. How can
the purpose of his creation be so absurd that after living like a
machine he just passes away and becomes extinct?



Islamic Civilization 177

What the End of the Universe Should Be According to
Wisdom?

When we come to know that the universe is not just a
frivolous game and that nothing in it is purposeless then
another question arises: What is the final purpose of this
universe, which conforms to wisdom? The Qur’an has given
the answer to this question in detail, which satisfies anyone
who has a sound mind, but for understanding the answer, we
have to bear in mind a few things:

1. All the signs of the universe give evidence that the
direction of its movement and changes are toward
evolution, and removing the defects of things, making
them complete and perfect.

2. The law of evolution has a pattern of change; therefore,
it embraces construction and destruction side by side;
the birth of one thing implies the extinction of another
thing. The extinction of a defective thing is the prelude
to a perfect thing coming into being, Changes are
frequent, but after some minor changes, a big change
occurs, which is the major destruction that is called
death or declination. The period between the birth of a
thing and its death is called its life span.

3. Everything of this universe requires a specific body
suitable to it, nothing can live in a body or an
environment that does not suit it; for example, an
animal body does not suit any botanical thing; and &
human being requires that special body which suits
him. If a thing is to evolve, it is necessary to discard the
old body and to construct a new one that would be
suitable to the new form. _

4. After understanding the universal effect of the law of
evoiution over the parts of the world, it is not beyond
understanding that the same law can be applied to the
whole universe. We cannot say how many universes
came into being and completed their span of age before
the time of this universe in which we are now living, In
the same way this universe is not the last or final
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And if you pour the water, every drenchable object will
become wet. But if a good deed is performed, its fruit
may not necessarily be sweet, while logically, a good
deed should be rewarded. But since the result will
appear according to material laws, it might not reward
virtue. Seeing this shortcoming, reason demands a
developed system for the universe, where instead of
material laws, laws of morality and reason should
prevail, and those real effects of actions could appear
which cannot now appear in this universe because of
the domination of the material laws of nature.

The End of the Universe

After understanding these precepts, now consider the
details of the day of resurrection and the life after death, drawn
by the Qur’an, and what answer you get to your questlon from
1t? .

We created not the heavens and the earth and all between

them but for just ends, and for 2 term appointed. (Al-Ahqaf
—46:3)

_ He has subjected the sun and the moon! Each one runs its
(course) for a term appointed. (Ar-Ra’d — 13:2)

When the sky is cleft asunder; when the stars are scattered;
when the oceans are suffered to burst forth; and when the
graves are turned upside down. (Al-Infitar — 82:1-3)

When the sun (with its spacious light) is folded up; when
the stars fall, losing their luster; when the mountains vanish
(like a mirage). (At-Takwir — 81:1-3)

Then when the stars become dim; when the heaven is cleft

asunder; when the mountains are scattered (to the winds) as
dust. (Al-Mursalat — 77:8-10)

At length, when the sight is dazed and the moon is buried
in darkness, and the sun and moon are joined together (Al-
Qiyamat — 75:7-9) -

And the earth is moved, and its mountains, and they are
crushed at one stroke. (Al-Haqqa — 69:14)
























































































































